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Lesson 1 
PERVERTERS OF THE GOSPEL OF CHRIST 
Galatians 1:1-9 


Introduction. 


Galatia was a province in Asia Minor, which was subject to the Roman Empire in apostolic times, as was 
Palestine and most of the rest of that region of the world at the time. 


This epistle is said to have been written by Paul from Corinth, in Greece, at the time of his third visit to 
Corinth in the year, 60 A.D. 


The Galatian people are said to have been Gauls by nationality. In a general way the Greeks had colonized 
most of that region of the world, but in the third century before Christ, the barbarian Gauls seemed to appear out 
of nowhere in swarming thousands, and they overran western Asia and Europe and settled most of the country. 
Our own ancestors were most likely of these tribes of people. 


They were only half civilized, and they were worshippers of idols. This was the kind of people who formed 
the masses of the citizenship of the land of Galatia. Of course there was also in the land many Greeks, Romans, 
and Jews of the dispersion. It is not evident to the writer whether the churches of Galatia first had their nucleus 
among the sojourning Jews of the land or among the barbarian Gauls. Certainly, by this time those of other 
nations were generally accepted into the church relationship just as readily as were Jews. It makes no difference 
whether these were founded as Jewish or Gentile churches. In either instance they were soon filled with a 
mixture of Jewish and Gentile believers. 


It was Jewish teachings that were causing trouble in the Galatian churches, regardless of whether they were 
introduced by the original membership of the churches, or whether they were introduced by Jewish teachers 
from Jerusalem and other Jewish centers. However, we should not blame it all on the Jews, for Gentiles who 
had come out of idolatry were prone to inject ceremonies, ritualism, and legalistic righteousness into the 
churches as were the Jews. There is some evidence that the trouble in Galatia was a combination of Jewish 
legalism arid pagan ritualism. 


It was religious sins with which Paul charged the Galatian brethren. When the subject of fleshly things 
comes up in the Scriptures, we are prone to think only of such things as adultery, drunkenness, lying, stealing, 
and a catering to the lusts of the flesh in general. One thing we need to learn once for all is that every religious 
system on earth, except the true churches of our Lord, is just as fleshly as any of the other practices of the flesh. 
These Galatian churches are charged with walking after the flesh, and the only specific charges brought against 
them is teaching circumcision and keeping feast days. 


I. Paul, an Apostle of Christ. 


Pauk R px apostie, (ot 0 f men, nejther by mak, , but by Jesus is Chrjst, gid 


Fath er, who r set hin him rom og) A And 9 the breth 
‘hich gre af me, unto the chure es of tale 5 


Verses 1-2. 


Paul says he did not receive his apostleship either from men, nor through a man (Greek text). But he 
received it through Jesus Christ and God the Father. Just as definitely as Jesus walked by the Sea of Galilee and 
called Simon, Andrew, James, and John to be His apostles (Matt. 4:18-22), so He called Paul to be an apostle. 
And so He definitely calls men to preach the gospel today. 


Paul connects his apostleship to the Father in that the Father raised Jesus from the dead. John 8:29 tells us 
the Father is always with the Son because the Son does the things that are pleasing to the Father. John 5:27 
states that God has given Christ authority to execute judgment because He is the Son of man. Ephesians 4:8 
says that when He ascended up on high He gave gifts to men, and the eleventh verse describes His gifts as 


preachers of various sorts. Along with resurrection power, the Father gave the Son authority to administer 
affairs of the church as He pleases, including the matter of setting men into the gospel ministry. 

It is mentioned that certain brethren were with Paul as he wrote the letter to the Galatian brethren. He does 
not here tell us who any of them were. We find that Timothy was an almost constant companion of Paul in this 
latter part of his ministry, so possibly he was one of those with Paul. It is said that this epistle was written from 
Corinth, which was a city in Greece where Paul had established a thriving church. 


II. Greetings from the Brethren. 


...Grace be to you and peace from God the Father, and from our 
Lord Jesus Christ, Who gave himself for our sins, that he might 
deliver us from this present evil world, according to the will of God and 


our Father: To whom be glory for ever and ever. Amen. 
Verses 3-5. 


Paul and his companions in Corinth sent greetings to the brethren in Galatia. He invokes grace and peace 
from God the Father and our Lord Jesus Christ. This manner of salutation which came in with the New 
Testament order of things. In the first place, the name of Jesus was not known to Old Testament saints. In the 
second place, there is a reign of grace and peace among church saints which was not known and experienced by 
Israel under the Law of Moses. This grace and peace is confined to church saints, as should become more 
evident as we advance in our study of Galatians. 

Christ had given Himself for our sins, in order that He might deliver us from this present evil age. 

We must take the viewpoint that Christ will deliver us from the present evil world, or age, either in death or 
resurrection. However, the meaning is more inclusive than this. In the latter part of the seventh chapter of 
Romans, Paul expresses his despair at any effort to live righteously after the flesh. He states that he has 
deliverance from it in Christ. Then he goes on to state that there is now no condemnation to those who are in 
Christ Jesus. A careful study of this passage will yield the idea that his deliverance is a present thing which 
comes by walking in the Spirit. Walking in the Spirit is simply walking according to the New Testament rule. 

It was the will of the Father that the saints should be delivered from the present evil world. The new birth is 
not the primary consideration here; rather it is a matter of the saints attaining a deliverance as the people of God 
which Israel could not attain so long as they were under the Law of Moses. 

Glory is ascribed to God the Father into the ages of the ages. This is the only way eternity is expressed in the 
original languages of the Bible. On the basis of this fact there are false religious teachers who attempt to destroy 
the doctrine of Hell, since an age comes to an end. Some ages do come to an end; however, the expression here 
and where the duration of Hell is described means eternity. Otherwise, we will have the glory of God coming to 
an end. Let us not establish religious doctrines on technical points which will destroy things we wish to accept if 
carried out to their logical conclusion. 


III. Moved unto Another Gospel. 


I marvel that ye are so soon removed from him that called you into the 
grace of Christ unto another gospel: Which is not another; but there be 
some that trouble you, and would pervert the gospel of Christ. 

But though we, or an angel from heaven, preach any other gospel unto you 
than that which we have preached unto you, let him be accursed. As we said before, 
so say I now again, If any man preach any other gospel unto you than that ye have 
received, let him be accursed. 

Verses 6-9. 


Paul marvels that the Galatian brethren are so removed from the one who called them. He does not tell us 
specifically who had called them, but it is evident it was himself. Of course they had been called by the Holy 


Spirit also as the gospel was preached to them. But this calling seems to refer to the human agency through 
whom they had been brought into the knowledge of the things pertaining to the operation of the grace of God in 
church capacity. 


They had been called into the grace of Christ. Let us admit that the grace of God had been operating in the 
world in the saving of sinners since the fall of Adam back in Eden. This transaction was nothing new in the 
world. The dispensation of the grace of God through Christ involves more than saving people in the new birth. It 
goes on to establish them in a rule of life to which they can attain. The result is comfort, assurance, and hope 
such as saved people did not have in Old Testament times. 


Paul says the other gospel into which they had been called was really not another gospel but a perversion, or 
a turning about, of the gospel of Christ. In the professing Christian world today there is more perversion of the 
gospel by far than there is preaching of it in its purity. Every false doctrine and practice is a perversion of the 
gospel—whether it is done by a Baptist or whoever does it. 


The main point in this perverted gospel was the preaching of circumcision as a church observance. In a 
broader sense it was attempting to add precepts of the Law of Moses to the New Testament order. Surely if we 
all could see what this means we would try harder to see the New Testament as an all—sufficient rule of faith 
and practice, and we would not attempt to add precepts of the law to make the New Testament over to suit 
ourselves. 


This perversion of the gospel is condemned in terms as strong as Paul could muster. He says if we or an 
angel from Heaven should preach any other gospel; let him be anathema, or a curse. If meditation on this curse 
will not make us stop and consider the seriousness of changing the Word of God to suit ourselves, then surely 
nothing will do so. 


Test Questions 


1. How did Paul receive his apostleship? 

2. What did the Father have to do with his apostleship? 

3. Who was with Paul, and where was he when he wrote this epistle? 
4. What was Galatia? 

5. From whom was grace and peace invoked? 

6. What had Christ done for them? 

7. How and when would Christ deliver from the evil age? 

8. What was the will of the Father? 

9. How long will the glory of God continue? 

10. Who had called the Galatians? into what were they called? 


11. What was the other gospel? 


Lesson 2 
HOW PAUL RECEIVED THE GOSPEL 
Galatians 1:10-24 


Introduction. 


While the scripture covered in this lesson discusses the manner in which Paul received the gospel he 
preached, this introduction will survey the religious background of the greatest of the apostles in labors and 
zeal. This subject is vital to a full understanding of the matters discussed in this epistle. The religious 
background of Paul was essentially the same as that of the average Jew or of any other group which relies on 
keeping law to maintain their status of favor with God. 


Paul tells us at Acts 23:6 that he was a Pharisee and the son of a Pharisee. At Philippians 3:5-6 he tells us he 
was circumcised the eighth day, he was a Hebrew of the Hebrews, and he was a Pharisee. Concerning the 
righteousness which was of the law, he was blameless. Concerning zeal, he persecuted and ravaged the church. 
Surely no one can read such statements as these and still argue that one man’s religion is just as good as any 
other so long as he is sincere in it. 


Now with the case of Paul specifically before us let us go back and note briefly the history and background 
of the Jews in general: The nation Israel had been chosen in Abraham as a special people unto God. From then 
on, regardless of their existing conditions, they were the chosen people of God, under the unconditional terms of 
the Abrahamic covenant, which promised them final righteousness and an everlasting inheritance as a nation. 


In due time, after they had been under the Abrahamic covenant four hundred and thirty years (Gal. 3:17), 
God led them out of the Egyptian bondage and He gave them the law by the hand of Moses. It would be 
inconsistent to suppose God gave Israel a law to save them at Sinai when they had already been His people for 
more than four hundred years. Someone will hasten to say that the law was not given as a way of salvation; 
however, when pressed on the point, we usually say the law made provision for the Israelite to be saved by faith 
just as we are. When we say this, which seems to be true, we still have not answered the question as to why the 
law was given to Israel. 


The plain fact of the matter is that the Law of Moses was not given as a plan of personal salvation to the 
Israelites. Personally, Israelites were saved after the giving of the law exactly the way they were before it was 
given, which is repentance towards God and faith in Jesus Christ. The Law of Moses was given as a rule of 
conduct to a people who were already the people of God. By the same token exactly, the New Testament does 
not come setting forth a new plan of salvation for sinners, but it comes setting forth a new plan of God’s 
dealings with a special people whom He has taken to Himself in His crucified and risen Son, which is the body 
of people called the church. 


All this is to impress the idea that the Law of Moses miserably failed as a rule of conduct for Israel, and it 
failed because of the weakness of the flesh. The flesh of the Israelites was no weaker than the flesh of any other 
group of mankind. Any other group would have failed under like circumstances. It failed because it majored in 
the purifying of the flesh, which cannot be purified so long as it lives in the present world. Jesus then came upon 
the scene and gave the church a rule of conduct wherein the works of the flesh are ignored by having spiritual 
works substituted for them. These spiritual works are no more nor less than doing what the New Testament 
teaches. 


When Jesus came into the world the nation of the Jews was in spiritual darkness. This is not to say there 
were no saved Jews at the time. There were such saved people as Zacharias, Elizabeth, Joseph, Mary, Simeon, 
and Anna. Who will say there were not thousands of others? But they were all to a great extent influenced by 
that spiritual night that had settled upon the nation. It is likely that Paul was not saved until Jesus appeared to 
him on the road to Damascus. But could he not have been a saved man laboring in spiritual night until the 
vitality of the kingdom message came to him on the road to Damascus? Will you say there are no saved 
Protestants today, or will you not rather say a number of them are saved but are dwelling in darkness as to the 
great body of New Testament truth? This latter is exactly what is suggested as the position of many of the Jews 
when Jesus came to call them out of the old order of things into the new. 


I. Seeking to Please God. 


For do I now persuade men, or God? or do I seek to please men? for if I yet pleased 
men, I should not be the servant of Christ. 


But I certify you, brethren, that the gospel which was preached of me is not 
after man. For J neither received it of man, neither was I taught it, but by the 
revelation of Jesus Christ. 

Verses 10-12. 


Paul raises the question as to whether he was seeking to please God or man. He says if he sought to please 
men he would not be the bond servant of Christ. It would be interesting for us to honestly analyze our own 
motives and see just how much of our consideration is directed towards pleasing men rather than God. 

The gospel which Paul preached was not according to mankind. This is, it did not originate in human 
wisdom or human philosophy. No man or group of men ever devises a plan of salvation and godly living like 
the one initiated by Jesus when He was in the world. Men did not teach Paul the gospel which he preached, but 
he received it by revelation. This teaches us we should not seek to modify the New Testament by our own ideas, 
but we should rather seek to learn exactly what it teaches and then follow it in all details to the best of our 
ability to understand. 

Paul received his gospel through the revelation of Jesus Christ. This means more than simply Jesus showing 
Paul a set of precepts. It includes the idea of Jesus revealing His own character, the nature of His works, and His 
working plans for the church. Jesus was the only man who had ever successfully stood against the Devil, and 
He showed Paul how He devised that the church should also successfully resist the assaults of Satan. 


II. Zealous for Judaism. 


For ye have heard of my conversation in time past in the Jews’ religion, how 
that beyond measure I persecuted the church of God, and wasted it: 


And profited in the Jews’ religion above many my equals in mine own 
nation, being more exceedingly zealous of the traditions of my fathers. 
Verses 13-14. 


In his former religion of Judaism, Paul had exceeded others in persecuting and ravaging the church of God. 
And he outstripped many of his equals of his generation in his efforts to keep the traditions of the fathers. No 
Israelite could keep the law! So, the traditions of the fathers were unauthorized modifications of the law devised 
to create a standard which the Jews could measure up to. This is how they sought to justify themselves before 
God in their works and lives; and, it is the same way all men seek to justify themselves before God today who 
do not walk by faith in the New Testament teachings as the all sufficient rule of faith and practice. 

Where verse fourteen says Paul profited in the Jews’ religion, the Greek text simply says he exceeded his 
equals in observing the traditions of the fathers. He had more zeal and enthusiasm than did his fellowmen. Zeal 
and enthusiasm are not sure indications of the rightness of the cause espoused at all. From what Paul says here, 
he seems to have had as great a zeal for the errors of Judaism as he later had for the truth of Christ. Many 


religious groups today seek to cover up the glaring inconsistencies in their practices by a great show of zeal for 
Christ. 


III. Preparation to Preach. 


But when it pleased God, who separated me from my mother’s womb, 
and called me by his grace, To reveal his Son in me, that I might preach 
him among the heathen; immediately I conferred not with flesh and blood: 


Neither went I up to Jerusalem to them which were apostles before me; but I 
went into Arabia, and returned again unto Damascus. Then after three years I 


went up to Jerusalem to see Peter, and abode with him fifteen days. But other of the 
apostles saw I none, save James the Lord’s brother. 
Verses 15-19. 

In verse fifteen the call of Paul to the apostleship is coupled with his birth. But the call came to him when he 
confessed the Lord on the road to Damascus (Acts 9:6). This latter call we can understand. If God called Paul in 
His own mind at his birth or before his birth, it is a matter outside the comprehension of the human mind. We 
would do more wisely not to talk learnedly about things we cannot possibly understand. 

God called Paul to reveal His Son in him to the nations. That is he was to be the great apostle to the nations 
other than the Jews. Acts 9:15-16 states that Paul was a chosen vessel to God to bear His name before the 
Gentiles, kings, and the children of Israel. He must suffer great things for Christ. 

In preparation to preach the gospel Paul went into the Arabian desert, and it is believed he remained there 
three years. There he underwent two phases of preparation to preach the gospel of the grace of God. First, he 
must unlearn all the Jewish legalism and traditionalism which he had gathered all his life; and second, he 
received revelations from God. There was in addition much study to understand and harmonize the new things 
given by revelation. 

In the meantime he saw only two of the apostles at Jerusalem for short periods of time. They were Peter and 
James who was a brother of Jesus. 


IV. A Stranger to the Churches. 


Now the things which I write unto you, behold, before God, I lie not. 

Afterwards I came into the regions of Syria and Cilicia; And was 
unknown by face unto the churches of Judaea which were in Christ: But they 
had heard only, That he which persecuted us in times past now preacheth the 
faith which once he destroyed. And they glorified God in me. 

Verses 20-24. 


It seems that after Paul’s first visit to Jerusalem following his stay in Arabia he went into the regions of 
Syria and Cilicia, which lay to the north and west of Palestine. 

The churches in Judea were not personally acquainted with Paul, but they had heard that the man who 
formerly led in the persecution of the churches now preached the faith, against which he had once so bitterly 
contended. They glorified God because of the change that God had wrought in him. A really changed life is one 
of the strongest testimonies to the saving grace of God. 


Test Questions 
I. Whom would Paul please and why? 


2. How did he receive the gospel which he preached? 

3. What does the revelation of Jesus Christ mean? 

4. Describe the former religious life of Paul? 

S. How did Paul profit in the Jews’ religion? 

6. For what did he have great zeal? 

7. When was Paul called to preach? 

8. For what special work did God call him? 

9. Where did he go for preparation, and what were the details of this preparation? 
10. Where did he go from Jerusalem? 


II. Why did the people glorify God in Paul? 


Lesson 3 
PAUL, THE APOSTLE TO THE GENTILES 


Galatians 2:1-14 
Introduction. 


Let us continue our general discussion of the religious conditions among the Jews when Jesus came into the 
world, using Paul as the example of the Jews, because there are some strange things connected with his 
experiences. 


There is no doubt that Paul came into a personal acquaintance with Jesus on the road to Damascus. This 
personal introduction may have been unto personal salvation, or it may have been the introduction of a saved 
Jew to the Messiah of Israel, or it may have been both. 


John the Baptist was already a man of God when he became personally acquainted with Jesus as the 
Messiah (John 1:30-31). Simeon had been a child of God for years when he became personally acquainted with 
the infant Jesus in the temple (Luke 2:27-32). There is a world of import in these situations. To see the import of 
those situations in which many of the Jews believed on Jesus but would not confess Him for fear of the Jews, 
compare John 7:13 and John 19:38. Who can safely say all these latter were not saved people who did not come 
into the church? 


Getting back to Paul, he came to a personal knowledge of Christ on the road to Damascus. This new 
Christian rose up from the ground blind, was led into Damascus, and remained in this condition for three days. 
If we say his blindness was only a physical matter which had no spiritual import, we do not get rid of our 
troubles by any means. His blindness was typical of the spiritual condition of the Jews in general concerning 
their Messiah. 


Paul was now a saved man, and he had taken the first step towards embracing Jesus as the Messiah of Israel, 
however, he did not shed the whole background of his life as a Pharisee as one would shed a coat. The entire 
trend of his religious thinking was yet Pharisaic legalism and traditionalism. This is what is signified by the 
three days of blindness. He was saved and willing to do the right thing, but one simply does not change the 
entire fundamental principles of his life over night. 


Three days later, as he prayed in Damascus, Ananias came to Paul at the direction of the Lord. According to 
Acts 9:17-18, Ananias laid hands on Paul, the scales fell from his eyes, and he arose and was baptized. 
According to Acts 22:12-16, Ananias spoke of the purpose which the Lord had determined concerning Paul as an 
apostle to the nations. Then he commanded Paul to arise and be baptized and wash away his sins, calling upon 
the name of the Lord. Regardless of how we view the order of events in this situation, the fact still remains that 
Paul was commanded to wash away his sins in baptism. He also received his sight in connection with this same 
baptism, though sight came before the baptism was performed. His sight came upon his definite committal to 
baptism and the church relationship. His sins that were washed away were the religious sins that had dominated 
his past life. In baptism one renounces these and he commits himself to the new manner of life. The result is the 
spiritual insight of the church order of things begins to appear, and this spiritual insight continues to grow as the 
individual exercises himself in the church throughout life. Anyone who thinks Paul gained personal salvation in 
his baptism is as wrong as he can be; on the other hand, anyone who thinks he did not get the sins of his past 
religious life washed away is equally wrong. More details on this subject will be given later. 


I. A Doctrinal Conference. 


Then fourteen years after I went up again to Jerusalem with Barnabas, and took 
Titus with me also. And I went up by revelation, and communicated unto them that 
gospel which I preach among the Gentiles, but privately to them which were of reputation, 
lest by any means I should run, or had run, in vain. 

Verses 1-2. 


In Lesson 2 we learned that Paul sometime during the early part of his ministry went to Jerusalem, where he 
conferred with Peter and James, the brother of Jesus. Fourteen years later he went again to Jerusalem, at the 
time of the situation presented in this lesson. 


On this second trip to Jerusalem Paul was accompanied by Barnabas and Titus. At Acts 4:36 we learn 
Barnabas was surnamed Joses, or Joseph. He was one of the apostles, he was a Levite and a native of the Island 
of Cyprus in the Mediterranean Sea. Titus was a preacher of Greek origin. He is not mentioned in the historical 
record of Acts. 


Paul related his ministry to a few leading men among the apostles in Jerusalem. Those mentioned by name 
are James, Cephas, who was Peter, and John. No doubt this private doctrinal conference was held in preference 
to an open church meeting lest the inexperienced be confused by a doctrinal debate among the apostles. Paul 
later did report his work to the entire church. 


II. A Controversy over Circumcision. 


But neither Titus, who was with me, being a Greek, was compelled to be 
circumcised: And that because of false brethren unawares brought in, who 
came in privily to spy out our liberty which we have in Christ Jesus, that they 
might bring us into bondage: To whom we gave place by subjection, no, not 
for an hour; that the truth of the gospel might continue with you. 
Verses 3-5. 

All the Jewish leaders in the church had been circumcised in infancy while they were still in the Jewish 
religion. It was easy therefore for them to add circumcision to the ordinances of the church. 


This law of circumcision was brought into the church privately by false brethren. Paul says they would tear 
down the freedom which they had in Christ and would lead them into bondage. This bondage can be nothing but 
putting the people back under the precepts of the Law of Moses. If we make legalism of any sort the working 
principle of our church today we are committing the same error these false apostles in Jerusalem committed. 


Paul says he did not give place to these false brethren for an hour in the order. This seems to mean he did not 
grant them the admission of a superior knowledge in church affairs. He withstood them on the circumcision 
issue so that the truth of the gospel should remain to such people as the Galatian brethren. Expediency 
sometimes dictates that we avoid controversy, but not when to do so involves compromise which will harm the 
cause in general. Paul was not so eager to stand in the good graces of the great men in Jerusalem that he would 
not withstand them in matters wherein they were wrong. 


III. The Work of Paul Approved. 


But of these who seemed to be somewhat, (whatsoever they were, it maketh 
no matter to me: God accepteth no man’s person:) for they who seemed to be 
somewhat in conference added nothing to me: But contrariwise, when they saw 
that the gospel of the uncircumcision was committed unto me, as the gospel of 
the circumcision was unto Peter; (For he that wrought effectually in Peter to 
the apostleship of the circumcision, the same was mighty in me toward the 
Gentiles:) And when James, Cephas, and John, who seemed to be pillars, 
perceived the grace that was given unto me, they gave to me and Barnabas the 
right hands of fellowship; that we should go unto the heathen, and they unto 
the circumcision. Only they would that we should remember the poor; the same 
which I also was forward to do. 

Verses 6-10. 


Paul says in substance that the apostles who seemed to be great made no difference with him, for God is not 
a respecter of persons. It was an imposing assemblage of theological minds with whom Paul associated when he 


went to Jerusalem. The situation would readily have intimidated a less resolute man than Paul. He succeeded in 
keeping the truth of Christ uppermost in his mind, ignoring what people might think of him or what effect his 
decisions would have on his position in the religious world. 

He says these great men in Jerusalem did not add anything to his knowledge of the gospel. Paul had the 
advantage because his revelation was fresh in his mind, whereas much Jewish tradition had crept in among the 
brethren in Jerusalem. 

They readily recognized that as Peter was the chief apostle to the Jews, so Paul was the Gentiles. The 
preeminence of Peter seems to lie in the fact that he explained Pentecost to the assembled Jews. Paul appealed 
to the Gentiles practically from the beginning of his ministry. 

The only thing the apostles sought to add to the ministry of Paul was the admonition that he teach the people 
to remember the poor. He says he had already done this. So his visit to Jerusalem resulted in nothing but the 
assurance that he was right in his ministry. 


IV. The Hypocrisy of Peter. 


But when Peter was come to Antioch, I withstood him to the face, because he 
was to be blamed. For before that certain came from James, he did eat with the 
Gentiles: but when they were come, he withdrew and separated himself, fearing 
them which were of the circumcision. And the other Jews dissembled likewise with 
him; insomuch that Barnabas also was carried away with their dissimulation. 

But when I saw that they walked not uprightly according to the truth of the 
gospel, I said unto Peter before them all, If thou, being a Jew, livest after the manner of 
Gentiles, and not as do the Jews, why compellest thou the Gentiles to live as do the Jews? 

Verses 11-14. 

Peter went to Antioch and there ate with the Gentile church members. It is not evident whether this means 
the Lord’s Supper or an ordinary meal. Later some Jews came from James in Jerusalem, and under pressure 
from them, Peter separated himself from the Gentiles with whom he had formerly eaten. Either he was 
undecided on the propriety of the matter or he lacked the courage to face opposition. Both of these weaknesses 
hinder Christ’s Churches greatly today. 

The other Jews present, and even Barnabas, were deceived by this hypocritical position taken at Antioch. A 
man can get a following no matter what position he takes in matters of religion. 

Paul withstood Peter to his face and in the presence of the church. His argument was that since Peter had 
been living like the Gentile church members, and not according to the Jewish rule of circumcision, then it was 
utterly inconsistent that he require the Gentiles to be circumcised according to the rule he himself had 
renounced by eating with them. He had taken the liberty of acting like a Gentile; now he was requiring the 
Gentiles to conform to the Jewish rule. Anyone could see the inconsistency of his position. Also, we need to be 
careful lest we be inconsistent in our theology today. 


Test Questions 


1. When did Paul go a second time to Jerusalem? 

2. To whom did he recount his work, and why? 

3. How would false brethren lead them into bondage? 
4. What distinction was made between Peter and Paul? 
5. What one admonition did the apostles give Paul? 

6. What did Peter first practice at Antioch? 

7. Why did he change this practice? 

8. What argument did Paul make to Peter? 


Lesson 4 
JUSTIFICATION BY FAITH 
Galatians 2:15-21 


Introduction. 


Let us recall that the position was taken in the introduction of Lesson 3 that the falling of the scales from the 
eyes of Paul signifies his coming out of the cursed blindness of Pharisaism and his coming into the light of the 
church. This transaction was essentially tied to his baptism. It is this last statement we shall now attempt to 
prove further. 


Both Mark 1:4 and Luke 3:3 state that John the Baptist came preaching a baptism of repentance into or unto 
the taking away of sins. The Greek preposition used here is the famous eis, of which we have heard so much in 
debates on the subject of baptismal salvation. This word, here called into or unto, is used hundreds of times in 
the New Testament. The predominant usage by far is into and unto, meaning motion into a place or a condition. 
Does it mean then that the Jews to whom John preached were saved in the personal sense by baptism? Not by a 
thousand miles. It means they were rescued from apostate Judaism by coming into the church and learning the 
way of the dispensation of the grace of God. The church is the only place where these things can be learned and 
practiced. 


Fundamentally it is hard to know for sure why God ever gave Israel the law as a rule of conduct as His 
special people. The Scriptures tell us they were kept under the law until the seed and the faith should come. The 
law was also a schoolmaster to bring Israel unto Christ. If we study all the covenants from Adam onward we 
will find a progression in the dealings of God with His special people in the world. The climax of all these 
covenants is the church covenant, which is the fundamental subject of discussion in the New Testament. Let us 
say once more that the New Testament is not the discussion of a new way of salvation, but the discussion of a 
new way of God’s dealing with His special people in the world. 


Under the law the course of Israel was gradually downward from the beginning. It was later revealed that 
the law was foredoomed to failure as a rule of conduct for the people of God. Its ordinances were aimed at the 
purifying of the flesh, but the flesh cannot be purified so long as it is an intimate part of a sin cursed creation. 
Paul was viewing his flesh from the standpoint of keeping the Mosaic Law when he said that no good dwelt in 
his flesh. Perhaps God, to show the goodness and justice of all His dealing with mankind, gave the law to Israel 
to prove that men in the flesh cannot please God. 


The spiritual condition of the Jews when Jesus came into the world was the inevitable result of their efforts 
to keep the Law of Moses as their rule of conduct as the people of God. The light of prophecy had gone out 
among them four hundred years before. They had perverted the law, creating utterly false standards to which 
they could measure up. The supreme proof of their standard was that they crucified their Messiah and accepted a 
murderer in His stead. John called on the unsaved ones of them to be saved, and he called on the saved ones of 
them to repent and come out of the system which soon was to crucify the Messiah. I have no objection to 
anyone’s saying the system was predestined to reject Christ, but I do object to the suggestion the individuals 
who composed the system were so predestinated. The work of John was to bring the Jews out of this system by 
their personal committal in baptism, and to bring them into that new body which Jesus would later form—His 
church. This is why he preached a baptism of repentance unto the taking away of their sins (the sins of false 
religious doctrines and practices) and the taking into a new covenant relationship with God in Christ. 


This lesson comes to grips with one of the fundamental questions of discussion in Galatians: What is “the 
faith” so prominently discussed in this book? The position taken here is that it is not primarily personal faith 
unto salvation. It is rather the new system of doctrines and practices introduced by Jesus when He came into the 
world. Not every saved person has and practices this faith; it is confined to those saved people who embrace 
church teachings and practices. This is equivalent to saying this faith belongs alone to those who accept the New 
Testament as the all sufficient rule of faith and practice. 


I. Jews by Nature. 


We who are Jews by nature, and not sinners of the Gentiles, 
Verse 15. 


We believe every sinner is saved by repentance towards God and faith in Christ. This plan has been the same 
since the fall of man, and it will be the same as long as men are born with sinful natures. Then how can a Jew by 
nature be any different from sinners of the Gentiles? This Jew by nature is simply one who was born under the 
various covenants that pertained to Israel. He had the advantages named at Romans 3:1-2; 9:4. 


The sinners of the Gentiles were those who were not under the covenants and promises which were given to 
Israel alone. Why they came to this condition is told at Romans 1:21-27. How God regarded them in their 
idolatry is told at Acts 17:30. He did not chastise them for their idolatry as He chastised Israel for her idolatry. 
As individuals, both Israelites and Gentiles were saved by exercising faith in God. No one was winked into 
salvation, nor was anyone winked out of the opportunity to be saved. 


II. Made Righteous by Faith. 


...Knowing that a man is not justified by the works of the law, but by the faith of 
Jesus Christ, even wwe have believed in Jesus Christ, that we might be justified by 
the faith of Christ, and not by the works of the law: for by the works of the law 
shall no flesh be justified. 


But if, while we seek to be justified by Christ, we ourselves also are found 
sinners, is therefore Christ the minister of sin? God forbid. 
Verses 16-17. 


One is not justified by works of law, but rather through faith of Christ Jesus. Since the law is not being 
discussed as a way of personal salvation, but rather as a rule of conduct for those who were already the people 
of God, the principle of contrast demands that we reckon the justification by faith mentioned here as being 
justification as to life and conduct, and not justification in the new birth. 


Israel knew full well from many centuries of experience what the results were of their keeping or not 
keeping the law. They had already been the people of God for more than four hundred years before the law was 
given. When it was given they learned very soon that there was reward for keeping the law and there was 
chastisement for not keeping it. Thousands of them died for breaking the law and the rest stood in constant fear 
of death if they committed a serious breach of the law. Certainly, they understood in their better days that the 
law was not given to bring personal salvation, but that the observance of its precepts would be the salvation of 
the nation from apostasy and rejection at the hands of God. 

When Paul suggests that Christ might appear as minister of sin, he was going back to the action taken by 
Peter at Antioch. He had abandoned the observance of the law to walk with the Gentiles as the gospel had 
taught him to do. When the legalistic Jews came from Jerusalem, Peter departed from his Christian walk to 
return to his Jewish walk. Which implied that the rule taught by Christ was sinful. We do exactly the same thing 
he did when we deny any teaching of Christ and substitute some other rule for it. 


III. Appearing As a Sinner. 


For if I build again the things which I destroyed, I make myself a transgressor. For 
J through the law am dead to the law, that I might live unto God. 
Verses 18-19. 

Paul says if he builds again what he had torn down, he establishes himself as a transgressor. What he had 
torn down was the law as his rule of conduct. He did it simply by abandoning it in favor of the new rule of 
conduct that he had learned in Christ. 

Building it again would simply be returning to the law as Peter had done when he withdrew himself and 
refused to eat with the Gentiles. In such a case he would prove himself a transgressor. If he declared the law bad 


by abandoning it, and then he declared it good by returning to it, he admitted he had transgressed when he 
abandoned it in the first place. 


He says that through the law he died to the law that he might live to God. Sometime, probably when he 
personally met Christ, Paul took an honest look at himself as he tried to live under the law. He saw his utter 
failure, and thus through the law he died to the law because he could not keep it. He then abandoned it as the 
guiding principle of his religious life. 


IV. Living in the Earth. 


I am crucified with Christ: nevertheless I live; yet not J, but Christ liveth in 
me: and the life which I now live in the flesh I live by the faith of the Son of God, 
who loved me, and gave himself for me. I do not frustrate the grace of God: for if 
righteousness come by the law, then Christ is dead in vain. 

Verses 20-21. 


One is crucified with Christ when he is saved, but he is crucified with him again when he abandons his 
fleshly walk in worldly wisdom and commits himself to allow Christ to live in him by following the rule which 
Christ has laid down in the New Testament. The only way in the world we can be sure Christ is living in us is to 
make sure we are doing the works of Christ and speaking His words. 


Paul now lived in the faith of the Son of God. Of course faith was an abstract quality in Jesus, and it is so in 
us. But Jesus exhibited His faith by doing the will of the Father in every detail. The only way we can be sure we 
are living by the faith of Christ is to believe and do all the things taught in the New Testament. 


In another place Paul tells us the law is righteous and good. It is no good as a rule of conduct for the people 
of God because they cannot keep it. This is what the apostle means by declaring that righteousness is not by the 
Law. 


He did not set at nought the grace of God, as some others were seeking to do, for if he had done so, then 
Christ would have died in vain. Those who frustrated the grace of God were those who were seeking 
righteousness by keeping the law. 


Test Questions 


1. What is a Jew by nature? 

2. What is meant by sinners of the Gentiles? 

3. Is justification by faith confined to the new birth? 
4. In what sense did Israel seek to be justified by the Law? 
5. How could Christ appear as a minister of sin? 

6. What had Paul destroyed? 

7. What is meant by building again these things? 

8. How would he prove himself a transgressor? 

9. How had he died to the law? 

10. How did Christ live in Paul? 

II. What is the faith of the Son of God? 

12. Is there righteousness in keeping the law? 


13. In what sense would Christ die in vain? 


Lesson 5 
FAITH VERSUS LAW 


Galatians 3:1-16 


Introduction. 

The entire third chapter of Galatians is occupied with contrasting the faith that came with the coming of 
Jesus into the world with the Law of Moses, which had prevailed in Israel up to the personal ministry of Jesus. 
It would be great if we all could agree as to what this faith is, for a right acceptance of it would free us from 
many embarrassing situations in the New Testament, one of which will be discussed later in this introduction. 

The usual view is that the faith so prominent in this chapter is that personal faith whereby we come to a 
personal salvation. The position taken in these studies is that the faith of our lesson is the New Testament 
system of teachings and practices given to the church. If we reject this position we are faced with two serious 
issues in the present lesson. 

The first one is that Israel was under the law until the faith came, and no one was justified by law before 
God. Therefore no Israelite was saved while they were under the law. This is not a Baptist position. 

The second issue is that the Gentile nations were ignored of God entirely with reference to the covenants 
until Jesus came and established the faith, therefore no Gentiles could be saved before the faith came with the 
coming of Christ. Will this predicament not incline us to consider that the New Testament is not the discussion 
of a new plan of salvation, but it is the discussion of a new way of God’s dealing with a people who are already 
His own? 

Receiving the Spirit is mentioned a time or two in the lesson. We are usually told this means receiving the 
Spirit in the new birth. It is suggested it means receiving the Spirit in the way it came on the church on 
Pentecost. Let us now note some evidence to substantiate this suggestion. 

We will agree that a water baptized church membership received the baptism of the Holy Spirit on the day 
of Pentecost. When the results of this baptism were manifested in their speaking in tongues, a multitude of Jews 
sojourning in the various nations were present in Jerusalem to observe the feast of Pentecost. Incidentally, it is 
said these were devout or reverent men. The Greek term used here is applied to Jesus, the prophet Simeon, and 
Ananias who went to Paul in Damascus, and church saints. It is never used of people who it can be proven are 
unsaved. However, no issue is made over whether these Jews were saved before Peter preached to them. At 
Acts 2:37 these Jews asked Peter and his brethren what they must do. They did not ask what they must do to be 
saved. The whole context teaches us they wanted to know what they must do to receive what they had seen 
visited on the church in the baptism of the Holy Spirit. 

Peter gave them the answer at Acts 2:38. If they were unsaved they must repent unto personal salvation. If 
they were saved they must repent of the Pharisaism they had practiced all their lives. Then they must be 
baptized to get into the church, for it was only the church that could receive this particular gift of the Holy 
Spirit. They were promised that when they did these things they would receive the same thing they had seen 
working in the church members on that day. How can anyone fail to see the import of this situation? 

This situation has been called up to stress the idea that the receiving of the Spirit by the Galatians was not 
the new birth, but it was the receiving of the Spirit as the guide, comforter, and empowerer of the church in the 
way it began to be promised at John 7:39, and in the way it first came on the church on Pentecost. Then hearing 
of faith whereby they received the Spirit was their accepting, believing, and practicing the things taught in the 
New Testament. In their doing these things they inevitably began to operate as Scriptural churches. No sooner 
were they constituted as churches that they received the Spirit exactly as all other churches receive it. 

I. Changing from Faith to Law. 

O foolish Galatians, who hath bewitched you, that ye should not obey the truth, before 
whose eyes Jesus Christ hath been evidently set forth, crucified among you? This only would I 
learn of you, Received ye the Spirit by the works of the law, or by the hearing of faith? Are ye so 
foolish? having begun in the Spirit, are ye now made perfect by the flesh? Have ye suffered so 
many things in vain? if it be yet in vain. He therefore that ministereth to you the Spirit, and 
worketh miracles among you, doeth he it by the works of the law, or by the hearing of faith? 


Verses 1-5. 

The Galatians received the Spirit as the administrator and guide to the churches just as any other church does 
when it becomes a church. The Spirit in this office was first manifested on the church at Jerusalem on Pentecost. 
The argument of Paul is based on the fact that in some way they were made to know about the presence and 
work of the Spirit in this office when they were constituted as churches. 

He says they had begun in the Spirit, but now evidently they were trying to come to completeness in the 
flesh. “Perfect” means complete in this instance. Walking in the Spirit is not seeing visions, performing 
miracles, or any such things. It is conscientiously believing and practicing what the New Testament teaches, and 
doing it by faith. Attempting to come to perfection in the flesh was indicated by their practicing such things as 
circumcision, observance of holy days, etc. 

Paul speaks of the one who administered the Spirit to them and worked miracles among them. Of course, 
primarily Christ is the one who administers the Spirit to churches. But since it was done by the hearing of faith, 
it is likely Paul and other preachers who organized and ministered to the churches are the ones who are meant as 
administering the Spirit to the Galatian churches. 


II. Children of Abraham. 


Even as Abraham believed God, and it was accounted to him for righteousness. 
Know ye therefore that they which are of faith, the same are the children of Abraham. 
And the scripture, foreseeing that God would justify the heathen through faith, 
preached before the gospel unto Abraham, saying, In thee shall all nations be blessed. 
So then they which be of faith are blessed with faithful Abraham. 
Verses 6-9. 

It will be recalled that sometime in his youth Abraham was visited in his native home of Ur of the Chaldees 
by God. God led him out to Haran, where Abraham sojourned for a number of years. Then he moved on into 
Palestine, the land of the covenant. After a number of years in this land, when he was ninety nine years of age, 
the incident came up concerning which it is said at Genesis 15:6 that he believed the Lord and he counted it to 
him for righteousness. The question is, was Abraham saved when God made the covenant with him in Ur, or 
was he not saved until many years later when he believed the promise of God about the birth of Isaac? A close 
study of this situation will seem to yield the conviction that the righteousness imputed to Abraham was a 
righteousness of life, or walk before God, and not one unto salvation. 

The ones of faith are children of Abraham. The child relationship is expressed variously in the New 
Testament Greek as a born child; a child in training; a child who is also a novice; an heir; and a mature son. It is 
said that the ones of faith are the mature sons of Abraham. One comes into the position of a mature son when he 
is united with the church. This statement will be proven later when we get to the situation where it is mentioned. 
One comes more and more into the actuality of a mature son by growth in grace. This verse does not say all the 
saved are sons of Abraham; it says those Who walk by the New Testament faith are his sons. 

The covenant with Abraham was not primarily a covenant of salvation. it was a covenant promising an 
eternal inheritance. It is called a covenant of promise and it was based on the fact that Abraham believed the 
promise of God. The covenant with Abraham is set parallel with the church covenant, whereas the law covenant 
is set as opposite to it. Abraham worked because he believed God; the church does the same thing. Israel under 
the law worked for fear of the penalty for not working. All nations would be blessed in Abraham in that they 
could come into the church and walk by faith there; and, along with faithful Abraham, they will become heirs of 
the world to come in the Millennium. 

The church blessings would come primarily through Christ because He is the One who devised the walk by 
faith in the New Testament Scriptures. 

III. The Curse of the Law. 

For as many as are of the works of the law are under the curse: for it is written, Cursed is 
every one that continueth not in all things which are written in the book of the law to do them. 
But that no man is justified by the law in the sight of God, it is evident: for, The just shall live by 
faith. And the law is not of faith: but, The man that doeth them shall live in them. 


Verses 10-12. 

The nation Israel was under the law from Moses until the cross. They were under the curse because the law 
demanded a perfect keeping of its almost infinite code. The result was that no one was justified in the law, for no 
one but Christ ever kept all its demands. Besides this, the righteous, or the justified one, should live by faith. 
Righteousness and justification are the same in the Greek text. Then Paul goes on to say the law is not of faith. 

Since righteousness is by faith, and since the law is not of faith, and since Israel was under the law, their 
condition appears as a hopeless one. This is one of the main points Paul means to establish in this discussion. It 
does not mean Israelites could not be saved; it means their religious system was doomed to failure. They ought 
to have realized this and received Christ and “the faith” of the church with outstretched arms when He came and 
offered it to them. 

Some Israelites died for breaking the law; the nation died in the sense of the dispersion for not keeping it. Of 
course, the nation as well as individuals of it had the opportunity of rescuing themselves from the penalty of the 
law when Jesus came to them. 

IV. The Promise Through Faith. 

Christ hath redeemed us from the curse of the law, being made a curse for us: for it 
is written, Cursed is every one that hangeth on a tree: That the blessing of Abraham 
might come on the Gentiles through Jesus Christ; that we might receive the promise 
of the Spirit through faith. 

Brethren, I speak after the manner of men; Though it be but a man’s covenant, 
yet if it be confirmed, no man disannulleth, or addeth thereto. Now to Abraham and 
his seed were the promises made. He saith not, And to seeds, as of many; but as of 
one, And to thy seed, which is Christ. 

Verses 13-16. 
Christ freed Israel from the law by taking the penalty of broken law upon Himself in His death on the cross. 

In some strange way the blessing of Abraham comes to the Gentiles in connection with the freeing of Israel 
from the curse of the law. Perhaps it only means to say that the same transaction which freed Israel from the 
curse of the law also opened the way for the Gentiles to come into the faith of the New Testament and receive 
the Spirit in the church relationship. 

It was and is through embracing the New Testament rule of faith and practice that any people receives the 
promise of the Spirit mentioned here. The Spirit in the relationship of personal salvation was nothing new at the 
time Jesus was in the world. 

The covenant of verse fifteen is the Abrahamic covenant, which is the promise that all nations should be 
blessed in the seed of Abraham, which seed is Christ. 


Test Questions 


I. In what sense did the Galatians receive the Spirit? 

2. How were they trying to become perfect? 

3. Who ministered to them the Spirit, and how? 

4. When was faith reckoned to Abraham for righteousness? 

5. What kind of children are meant in verse seven? 

6. How would all nations be blessed in Abraham? 

7. Who would be blessed with Abraham, and why? 

8. Who was under the works of the law? 

9. Were many of them saved, since no one is justified by the law? 
10. How did Christ free Israel from the law? 

II. Through what faith would the Gentiles and the Jews receive the Spirit? 
12. What covenant is meant in verse fifteen? 


Lesson 6 
CHRIST, THE PROMISED SEED 
Galatians 3:17-29 


Introduction. 


Let us again enumerate some general principles that have been stated heretofore. First, the New Testament 
is not the discussion of a new way of salvation initiated when Jesus came into the world; it is the discussion of a 
new plan of God’s dealing with His special people in the world. Second, the faith so prominent in New 
Testament discussion is not that personal faith that leads to salvation, it is the New Testament system of 
doctrines and practices. Third, the salvation mentioned many times in the New Testament does not refer 
primarily to going to Heaven; it refers to escaping such religious errors as those into which Israel and other 
nations have fallen in the past, and in which all false religious bodies are laboring in delusion today. 


Let us now offer a translation of verses twenty-six from the Greek and twenty-seven of our scripture lesson. 
This translation from the Greek is given because the words that denote various child relationships are 
mishandled in the common version. The translation is: “For all of you are mature sons of God through the faith 
in Christ Jesus: For whosoever of you were baptized into Christ, ye were clothed with Christ.” 


In the Greek New Testament a born child is teknon; a child in training is pais; a novice is neotes; an heir is 
kleronomos; and a mature son is huios. 


Of all these words huios is the one used in verse twenty-six. If the new birth were what is meant to be 
expressed, the teknon is the word that would fit the situation, for it means a born child--no more no less. But 
huios is used instead, and it means a mature son. A mature son differs from a born child in that he loves and 
seeks the will of his father. This attitude is expressed in the meaning of the word itself. A born child might be 
almost entirely indifferent to the will of his father, but such an attitude simply does not fit the character of the 
huios, or mature son, at all. A born child in the religious sense often accepts and practices utterly false and 
unscriptural things in his religious life. If a huios did such things he would disqualify himself as a huios. Then 
cannot we see the weight of verse twenty-six? It simply says we are the mature and obedient children of God in 
our embracing New Testament doctrines and practices. 


When we see the truth of the situation just outlined we are not embarrassed by the suggestion of baptismal 
regeneration in verse twenty-seven at all. This verse begins with the connecting word “for.” it shows some kind 
of vital relationship between the clauses which it connects. In the present instance it shows some vital 
relationship between our being baptized into Christ and the fact that we are the mature sons of God. The fact of 
the matter is that we cannot be the mature sons of God without being Scripturally baptized. It has already been 
pointed out that one may be saved and yet be almost entirely disobedient in such matters as baptism, the Lord’s 
Supper, and the doctrines and practices of the church in general. But one cannot be the mature son of God who 
is described in verse twenty-six and walk in disobedience to the New Testament rule and still stand in the child 
relationship which is meant there. This verse does not talk about the way of salvation, it talks about obedience 
and the consequent conscious walk we nave with God through Christ. 


The last statement is really the summary of the whole discussion in the book of Galatians. It is not a matter 
of whether the Israelites were born again by keeping the Law of Moses, not of whether any other people were 
born again by keeping any set of laws. It is a question of Israel’s attempting to walk before God acceptably by 
keeping the law and bringing only condemnation upon themselves—this condemnation having to do with their 
religious position and not with their personal salvation. 

Then Jesus came and instituted a plan—which He offered to Israel first — whereby not only Israelites, but 
those of all nations, can walk acceptably and victoriously before God. This plan is to believe and do New 
Testament teachings, which is the faith of Galatians. 


I. The Covenant of Promise. 


And this I say, that the covenant, that was confirmed before of God in Christ, the law, 
which was four hundred and thirty years after, cannot disannul, that it should make 
the promise of none effect. For if the inheritance be of the law, it is no more of 
promise: but God gave it to Abraham by promise. 


Verses 17-18. 


The covenant of verse seventeen is the covenant of God with Abraham. This was a covenant of promise to 
Abraham and his seed. it is revealed elsewhere that it was through the seed of Abraham, which seed is Christ, 
that this covenant was to be carried out. This covenant of promise is parallel with the church covenant; whereas 
the law covenant stands in contrast to both. 


The law, which came four-hundred-and-thirty years after the covenant with Abraham, could not annul the 
Abrahamic covenant with its promises. The point is this: the church covenant did annul the law covenant when 
Jesus had fulfilled the law on the cross. On the other hand, the law was not given to supplant the covenant of 
promise, but it was only brought in as an expedient until the time appointed of the Father for the fulfillment of 
the covenant of promise through Christ in the church. Therefore the church is definitely a part of the fulfillment 
of the covenant of promise to Abraham and his seed. 


The covenant of promise to Abraham contained a number of details. For one thing it was promised that he 
should inherit the world. This promise will be carried out in the Millennium. Another detail was that in the seed 
of Abraham all the families of the earth should be blessed. This refers to the carrying the gospel of salvation and 
of the church to the ends of the earth in the present age. Other details were added later, one of which was that 
the Lord would write His laws in the minds and hearts of His people, as opposed to their being written on tables 
of stone under the Mosaic economy. Yet another was that He would pour out His Spirit upon all manner of 
flesh, and this in spite of the fact that they could not keep the precepts of the Mosaic code. 

Paul argues that the inheritance cannot be both law and by promise. It was given to Abraham by promise; 
therefore it was not by law. The whole trouble with the Galatian brethren was that they were trying to claim the 
blessing of the inheritance by going back to the law, which never had promised the inheritance to them. There 
were some conditions in God’s dealings with Abraham, but the promise of the inheritance was without 
condition. 


II. The Purpose of the Law. 


Wherefore then serveth the law? It was added because of transgressions, till 
the seed should come to whom the promise was made; and it was ordained by angels 
in the hand of a mediator. Now a mediator is not a mediator of one, but God is one. Is 
the law then against the promises of God? God forbid: for if there had been a law 
given which could have given life, verily righteousness should have been by the law. 


Verses 19-21. 


We are told that the law was added because of transgressions until the seed should come. We are told 
essentially the same thing at Romans 5:20. Stated briefly, the Law was simply a rule of conduct for Israel until 
Christ should come and give a better rule of faith and practice to the special people of God. 


Both our present text and Acts 7:53 tell us that it was the law as given to Israel by Moses on Mt. Sinai which 
was administered by angels. These texts coupled with Hebrews 2:2 lead us to believe angels were the mediators 
of the law covenant. 


The argument in verses twenty and twenty-one seems to be that the law could not be by promise because it 
was administered by angels. Or perhaps the point is it could not be by promise because it was dependent on 
Israel’s keeping it. It is likely this latter suggestion is right. We are now right down to the fundamental principle 
of Paul’s argument throughout Galatians, and if we miss the point here we are likely to miss the import of the 
whole book. 


If a law could be given which could make alive, then the righteousness would be by Law. We are down to 
bedrock again, and not knowing exactly what to think. This statement makes it appear the righteousness spoken 
of is the new birth, for it speaks of the law’s making alive or giving life. Stated briefly the answer to the whole 
situation is that one cannot walk in the spirit of the new covenant without the new birth, and the spirit of the 
new covenant is in exact harmony with the spirit of the new birth. One cannot walk in the spirit of the new birth 
unless he walks according to the terms of the new covenant, which is the church covenant—the New Testament. 


III. The Law Supplanted by the Faith. 


But the scripture hath concluded all under sin, that the promise by faith of Jesus 
Christ might be given to them that believe. 
But before faith came, we were kept under the law, shut up unto the faith which 
should afterwards be revealed. 

Wherefore the law was our schoolmaster to bring us unto Christ, that we might 
be justified by faith. But after that faith is come, we are no longer under a 
schoolmaster. 

Verses 22-25. 

The promise of faith was given first to Abraham. Then the law covenant of works came in and prevailed 
until Christ. When He came, this promise of faith was given first to the Jews and later to those who believe of 
all nations. Israel was shut up and kept under the law until the faith should come. The law, the schoolmaster, 
brought Israel down to the time of the coming of the faith, which is the church economy of things. 

John the Baptist came preaching the kingdom of God. There was included in this message the promise of a 
rule of conduct to supplant the law in which Israel could walk acceptably before God—a thing they could never 
do under the law. 


IV. Sons of God Through Faith. 


For ye are all the children of God by faith in Christ Jesus. For as many of you as have 
been baptized into Christ have put on Christ. There is neither Jew nor Greek, there is 
neither bond nor free, there is neither male nor female: for pe are all one in Christ 
Jesus. And if pe be Christ’s, then are ye Abraham’s seed, and heirs according to the 
promise. 

Verses 26-29. 


Under the law Israel stood in the relationship of servants to God. Many Scriptures teach this. The sons of 
God of verse twenty-six are simply the children of God who no longer stand in the relationship of servants; 
instead they stand in the position, relationship, and attitude of mature sons, who serve the Father motivated by 
faith and love, as opposed to Israel’s being motivated by fear to serve God. 


Verse twenty-seven means exactly what it says--that those who have been baptized into Christ have put on 
Christ in the sense of the mature sons described in verse twenty-six. Surely no one who has studied the 
introduction will think an attempt is being made to teach church salvation here. 


Verse twenty-eight speaks of saved people standing in the church relationship. There are no Jews made 
righteous by circumcision and no Gentiles made sinners because they are not circumcised. They are all one in 
Christ to the extent that they have believed and done what the New Testament teaches. 


Test Questions 


1. What covenant is meant in verse seventeen? 2. What did the law not annul? 3. What inheritance is meant 
in verse eighteen? 4. On what basis did the inheritance come to Abraham? 5. Explain the purpose of the law. 6. 
What was administered by angels? 7. How is it proven that the law is not according to promise? 8. In what 
instance could righteousness be by law? 9. To whom are the promises given? 10. What was the condition of 
Israel under the Law? 11. What did the schoolmaster do? 12. When and how did Israel come out from under the 
schoolmaster? 13. Who are the sons of God in verse twenty-six? 14. What does verse twenty-seven mean? 15. 
Who are described in verse twenty-eight? 


Lesson 7 
REDEEMED FROM UNDER THE LAW 
Galatians 4:1-7 


Introduction. 


Although the nature of Galatians requires much repetition, we will welcome this as an opportunity to get 
New Testament teachings more clearly fixed in our mind. The brief book of Galatians is a summary of the 
whole New Testament. 


Since the lesson deals with the bringing of the Jews out from under the law into the position of mature sons 
of God, and since baptism is the act that brings one into the membership of a church, let us devote this 
introduction to the subject of baptism. If baptism brings one into the membership of the church, then his 
fellowship in the church depends on his attitude and conduct as a church member. One can be excluded from 
church fellowship, but he cannot be excluded from church membership unless he in some way demonstrates his 
baptism was not Scriptural to begin with. If these things are not true then it would seem logical that we would 
rebaptize the individual who is restored to fellowship, he having been excluded from the membership. 


Now let us turn again to the meaning of baptism as it is brought out in the typical baptism of Israel in the 
cloud and in the sea (I Cor. 10:2). Let us understand clearly that this was only a typical baptism. It pictures the 
New Testament church baptism, but it is not the reality of it as we are told in this same tenth chapter of First 
Corinthians. The historical record is given in the fourteenth chapter of Exodus. We shall attempt to outline the 
essential facts of this transaction. 


Israel had already been the chosen people of the Lord for four hundred thirty years when God visited them 
in Egypt to lead them out of the bondage. This statement is based on the time reckoning of Galatians 3:17 as to 
the time of the giving of the Abrahamic covenant. We are not concerned primarily with whether the individual 
Israelite was saved when they were in the Egyptian bondage for the covenant was with the nation as such, just 
as our covenant is with the church in the institutional sense and its terms apply to us only as we are identified 
with the church. These things being true we cannot logically regard the deliverance of Israel from Egypt as 
typical of God’s bringing individual alien sinners into personal salvation. 


Since Israel had already been the people of God for a long time when he brought them out of Egypt, their 
deliverance must represent a new and different way of His dealing with them. This is where their typical 
baptism becomes very significant. Joshua 24:14 says their fathers had served other gods on the other side of the 
river, which means Abraham and his fathers before him had served other gods in Egypt. These were the idols 
which the Egyptians had taught them to serve while Israel sojourned in the midst of the Egyptians. 


Therefore, the calling of Israel out of Egypt was the calling of the people of God to a religious separation 
from the other religions of the world. They were to stop serving the idols of the Egyptians which they had been 
serving. 

Until Israel had crossed the Red Sea they were in danger of being taken back into the Egyptian bondage. 
This would not typify the loss of salvation by anyone, but it would picture the people of God going right back 
into the false worship they had been carrying on. God deliberately led them to the Red Sea, and there He 
deliberately baptized them typically to set them free permanently from their bondage to Egypt, religiously as 
well as otherwise. Not only did the sea stand as a barrier between them and their returning to Egypt, but also the 
Pharoah who would take them back into bondage was dead. It is pretty strong teaching, but the power of the 
Devil is broken over those who flee for refuge to the church to escape religious deception and error. For Christ 
has decreed that the church shall preach and practice His truth until the end of the age. This is all parallel with 
Israel’s escape from the bondage of the law when Jesus came and established the church. Another parallel is 
those of various nations escaping from their multiform idolatry to serve God in the truth of the New Testament 
church. 


Israel was not personally regenerated in their baptism in the sea, but they were delivered from Egyptian 
idolatry by it. This ought to enable us to see more clearly what is meant to the Israelite to cease to be a servant 
under the law and become a mature son under the reign of grace. 


I. Kept Under the Law. 


Now I say, That the heir, as long as he is a child, differeth nothing from a servant, though 
he be lord of all; But is under tutors and governors until the time appointed of the father. Even 
so we, when we were children, were in bondage under the elements of the world: 

Verses 1-3. 


The heir of verse one is a theoretical character, but it refers indirectly to the heirs of the last verse of the 
preceding chapter. This verse refers to the heirs of promise of the new covenant, whose heritage is like that of 
Abraham. 


But the present discussion of the heir goes back to the position of Israel under the law. In the analogy Israel 
was “lord of all” insomuch as they were the chosen people of God under the Abrahamic covenant of promise; 
but, they stood for the time being in the position of servants under the Mosaic law system, which is the figure of 
an heir who is an irresponsible child. The irresponsible child stands for Israel under the law. 


The time appointed of the Father indicates a previous determination of the time in the Greek text. This does 
not necessarily mean that God set a day for Christ to come into the world long before that coming. It can just as 
well mean that God appointed that Christ should come when religious matters had shaped up after a definite 
pattern. This latter is according to God’s usual manner of dealing with mankind. He responds to man as man 
responds to Him and He meets arising situations with what the situation demands. The time appointed of God 
that Christ should come into the world was when Israel had utterly failed under the law. 


The children of verse three are literally novices, or inexperienced ones. The elements of the world under 
which they were in bondage can be nothing but the fleshly ordinances of the law of Moses, for it was a 
condition that prevailed until Christ came and then it was taken out of the way. It would make no difference if it 
included the Gentiles in their idolatry, for they along with Israel came out of their existing systems to enter into 
the church relationship. 


II. Brought out from Under the Law. 


.. But when the fulness of the time was come, God sent forth his Son, made of a woman, 
made under the law, 


To redeem them that were under the law, that we might receive the 
adoption of sons. 


Verses 4-5. 


The fullness of the time is identical with the appointed time of the Father mentioned above. Regardless of 
the predestination of God, this fullness of the time came some two thousand years ago when Jesus came into the 
world as the anointed One of Israel and the Saviour of the world. 


God sent forth His own Son. He was the Son of God before He came into the world: and He was still the 
eternal Son of God after His work in the world was finished. This Son became of a woman. In this transaction 
He became just as really a human being as any of us and He remains a glorified human being in Heaven today. 


Jesus was also made under the law that He might buy out the ones who were under the law. Christ came to 
save the creation which has no will. He came to save every believer. He also came to buy Israel out from under 
the bondage of the Mosaic law. Let us recognize this as one of the definite purposes for which Jesus came into 
the world. This fact is attested by the situation wherein Jesus commanded His disciples not to go to the Gentiles 
but to go rather to the lost sheep of the house of Israel. He was attempting to call them out from under the 
bondage to the law of Moses. 

He would give them in place of the law rule the so-called adoption. This adoption is really the setting into 
the position of mature sons. Romans 8:23 apparently states this setting to sonship comes at the resurrection of 
the body, but it refers only to the physical part of it, which is the final setting to sonship. The spiritual part of it 


comes when we are set into the membership of a Scriptural church. Notice that they received the adoption when 
they came out from under the law. 


IIT. Set into the Position of Sons. 
And because ye are sons, God hath sent forth the Spirit of his Son into your 
hearts, crying, Abba, Father. 


Wherefore thou art no more a servant, but a son; and if a son, then an heir of 


God through Christ. 
Verses 6-7. 


The sons of verse six are the ones who have received the adoption, which is really the setting to sonship of 
verse five. The word for son in verse six is essentially the same as the one for adoption in verse five. These sons 
are simply those who have come into the church relationship with God through Christ. 


Because we are mature sons and not in the position of servants, God has sent forth the Spirit of His Son into 
our hearts crying, “Abba, Father!” This comes out of the Hebrew language, and it means, “my beloved Father.” 
Motivated by the Holy Spirit in its office to and through the church we cry, “My beloved Father!” and, we serve 
Him from love whereas Israel served Him from fear. 


Specifically, the saved Israelite was changed from the position of a servant to that of a son. This change in 
relationship and attitude had to do with such Israelites as were already saved, such as Zacharias and the prophet 
Simeon, as well as those who needed first to be saved and then to be brought into the new covenant relationship 
with God. 


The Israelite was no longer a servant but a son. If he was a son he was also an heir of God through Christ. 
Christ made His people actually to partake of the spiritual things of God in a way in which they did not partake 
of them while they were bond servants under the Law of Moses. The same is true of all of us today who partake 
of the things of the church. 


Test Questions 


1. Who is the heir of verse one? 

2. When did he stand in the position of a servant? 

3. What was the time appointed of the Father? 

4. What were the elements of the world? 

5. What was the fullness of the time? 

6. In what guise did God send forth His Son? 

7. What did He give in place of the law? 

8. Who is the son of verse six? 

9. How do we cry. “Abba, Father,” and what does it mean? 
10. Who was changed from a servant to a son, and how? 
II. What does the heir inherit in verse seven? 


12. What did Israel Gain by their baptism in the cloud and the sea? 


Lesson 8 
TURNED AGAIN TO RITUALISTIC FORMS 
Galatians 4:8-18 


Introduction. 


A new and better religious order was established when Jesus came into the world. This new system of faith 
and practice is carried out in the church; this is the only place and the only way it can be carried out. It is 
impossible to serve God acceptably outside a real church of Jesus Christ. It seems it would be a good thing for 
us now to turn to the two questions of what was wrong with the old system that was taken away when Jesus 
came, and what is the superiority of the new system that has been established in its place. We shall first look at 
the law as given through Moses as the system that was disannulled when Jesus came and set up the new order of 
faith and practice for the church. 


One scripture statement we have recently observed in the study of Galatians concerning the taking away of 
the law as a rule of faith and practice for Israel is that it was a schoolmaster, or a child conductor, to bring Israel 
to Christ. This probably means two things. First, it brought Israel down to the time of the coming of Christ into 
the world to establish the new covenant. Second, it was calculated to bring Israel to the attitude of accepting 
Christ and the new covenant when He should come. Generally speaking it failed in this latter purpose. 


Another related statement is that Israel was kept under the law until the seed should come, concerning 
whom the promise was made to Abraham. This seed was Christ, and Israel was to remain under the law until He 
came and established the covenant wherein the walk of the people of God should be by faith as opposed to the 
walk by law. From these two related situations we gain the idea that the law was only an expedient to serve for 
a time. 


However, when we look further into the situation we find some strange facts with reference to the giving 
and the administrating of the law. For one thing, when Moses came down from communing with God in his 
receiving the law he veiled his face so that the children of Israel should not look unto the end of the thing that 
was to be done away. This teaches us the law was not given as a permanent rule for the people of God in the 
first place. This makes it appear the law was destined to failure from the start. Why would God give His people 
a rule of conduct that was doomed to failure? One of two things is evidently true: either He did just this, or there 
were provisions for the modification of the law which Israel did not claim. 


When the law was given and was read to the people, they answered that they would do all that was written 
in the law. Soon after this a man was apprehended breaking the Sabbath law (Num. 15:32-36). The decree of 
God to Moses was that he should be stoned to death. Now the question is, was there any provision in the law for 
this man to escape this penalty for what we would regard as a relatively light offence? If there was, then what 
made the law an impossible rule by which to live? if there was not, then why was there evidently an abating of 
the harshness of the administration later? For it appears that in later times the Israelites died only for such sins 
as murder, rebellion and idolatry—and not always for these. David escaped death for both adultery and murder. 
Why should David escape the penalty for murder and the other man be stoned to death for gathering sticks to 
build a fire on the Sabbath day? 


These considerations make it appear that there were modifying conditions in the law that made it possible 
for the Israelite to escape the harshness of its just decrees. If we admit this suggestion, however, we are only 
faced with another problem. If Israel by sacrifices, by repentance for their sins, and by looking in faith to God 
for help, could “escape the penalty of the law, why was it not as good a rule of conduct as any that could be 
devised? Why cast it into the discard if it made sufficient allowance for the weaknesses of the people? We will 
note more on this subject in Lesson 9. 


I. Keeping Fleshly Ordinances. 


Howbeit then, when ye knew not God, ye did service unto them which by nature 
are no gods. But now, after that ye have known God, or rather are known of God, 


how turn ye again to the weak and beggarly elements, whereunto ye desire again to 
be in bondage? Ye observe days, and months, and times, and years. I am afraid of 
you, lest I have bestowed upon you labour in vain. 

Verses 8-11. 


We are faced with the question of just who the membership of the Galatian churches were. If they were 
Gentiles, it is a bit strange that Paul should go into such a detailed discussion of the Law of Moses with them, 
often intimating they had formerly been under the law. If they were Jews, what false gods had they formerly 
worshipped? Preference is given here to the view that these churches were composed of both Jews and Gentiles. 
The idolatry of the Gentiles had been the worship of the gods of their fathers. The idolatry of the Jews had been 
that of worshipping the idols of other peoples among whom they lived and the false worship of the true God. 


They knew God first in personal salvation, but they also knew Him by having served Him in church 
capacity. They knew the fundamentals of New Testament truth, and they had experienced the leadership and 
comforting presence of the Holy Spirit. They were known of God in the same sense the sheep of the tenth 
chapter of John were known of Jesus: they were known as a peculiar treasure and a separated people unto God. 
Only church saints meet these criteria. 


We have already learned that the Galatians wished to return to the law of circumcision, which was strictly 
an observance of the Law of Moses. Therefore, the weak and beggarly elements at least included the precepts of 
the Mosaic law. They may have included paganistic observances as well. We have both in abundance in so- 
called churches today. 


They wished to go back into the bondage of observing days and seasons, etc. It was for this reason that Paul 
feared he had labored in vain among them. He says nothing about being afraid they had lost their salvation or 
that they were not saved in the first place. It was that they had departed from the faith which he had taught them. 


II. Receiving Paul in Weakness. 


Brethren, I beseech you, be as J am; for J am as pe are: ye have not injured me 
at all. Ye know how through infirmity of the flesh I preached the gospel unto you at 
the first. 


And my temptation which was in my flesh ye despised not, nor rejected; but 
received me as an angel of God, even as Christ Jesus. 


Verses 12-14. 


From the context it appears that Paul wishes the brethren to be like him in that he had not come to them 
professing any perfection in the flesh. If anyone were perfect in the flesh, then he would not have any bodily 
infirmities at all. The point seems to be that since they had been brought to an intimate relationship with God 
through Paul’s preaching the perfect gospel in an infirm body, they should continue in the course of not trusting 
in the flesh at all, since this was the same course they had begun as Christians. This is a hard teaching on those 
who proclaim a fleshly righteousness today. 


It is likely Paul means the Galatians had not harmed him personally in their turning again to the weak 
elements of the world. Pointing out the fact that they were harming themselves rather than him would give them 
a stronger inducement to believe that he was working for their good, and that he not seeking his own advantage 
in his rebuking them. 


They had formerly received him right along with the weaknesses that were manifested in his body. They had 
been tested in so receiving him and they had not rejected him nor set him at nought, receiving him as though he 
were an angel, or even as Christ Himself. This should have taught them the gospel was the vital thing, as 
opposed to the appearance of the man who preached it. 


III. Losing the Blessedness. 


Where is then the blessedness ye spake of? for I bear you record, that, if it had been 
possible, ye would have plucked out your own eyes, and have given them to me. Am I 
therefore become your enemy, because I tell you the truth? 

Verses 15-16. 


It seems they had lost the blessedness of that attitude in which they would have been willing to pluck out 
their own eyes and give them to Paul. Their having this attitude was testimony of the abounding of the grace of 
God among them. Now they were lapsed into a legalistic, ceremonial righteousness, which had no joy nor 
charity in it. 

Their loss of the spirit of charity is demonstrated again in their regarding Paul as their enemy for reminding 
them of the truth. Are we always willing for others to tell us the truth about ourselves and our religious beliefs 
and practices? 


IV. Deceived by False Teachers. 


They zealously affect you, but not well; yea, they would exclude you, that ye 
might affect them. But it is good to be zealously affected always in a good thing, 
and not only when I am present with you. 

Verses 17-18. 


Evidently it was Jewish preachers from Jerusalem who had brought trouble among the Galatian churches. 
No one else would have been so strong for circumcision as a necessity for church membership. It seems strange 
that there should be leaders who would attempt to place the churches back under law so soon after the New 
Testament teachings had been given. But it is no more strange than that brethren today will brazenly array 
Scripture against Scripture to accomplish the same result in many other matters. 

The false teachers had a zeal for the brethren, but it was not for their good. The seventeenth verse is not clear 
in the common version. It seems to say these false apostles wished to shut the brethren out from the truth of 
grace so that they would have a zeal for the false leaders. This is exactly how false leaders gain and hold a 
following today. They becloud the minds of the people as to the real teachings of the Scriptures. Then they are at 
liberty to put any interpretation that suits them on the Word of God so long as they make a pretense of proving 
their point by the Bible. Gaining their own ends is the real goal of anyone who will do such things; the truth of 
God is not the primary consideration with them. 

It was good for the brethren always to be zealous and not just to act that way when Paul was present. This 
seems to be a hint that they had not fully embraced the reign of grace which he had taught them, for as soon as 
he was gone they began to drop into the old legalistic ways of former times. 

Let it be observed again at the close of this study that ritualism and legalism of one sort and another are 
threats just as grave to us today as they were to the Galatian churches. Let us be able to prove our teachings and 
practices definitely by the New Testament. 


Test Questions 
I. What gods had the Galatians served? 2. How did they know God, and how were they known of Him? 3. 


What were the weak and beggarly elements? 4. Why did Paul fear he had labored in vain? 5. How did he want 
the Galatians to be like him? 6. Why did he say they had not harmed him? 7. How had they formerly 
demonstrated their charity? 8. Why did Paul now appear as an enemy to them? 9. Who had caused the trouble in 


the churches? 10. What was the purpose of these false teachers? 11. For what should they be zealous? 


Lesson 9 
CHRISTIANS, THE CHILDREN OF PROMISE 
Galatians 4:19-31 


Introduction. 


In this lesson we are faced again with the question of what the fundamental subject of controversy in 
Galatians is. Some have generally reckoned this issue to be whether salvation is by works or by grace. It has 
been pointed out already that if this is the issue we are in serious trouble with reference to the condition of Israel 
when they were under the law. No one can successfully deny the following proposition exists in this epistle. 


Christ came and redeemed them from under the law, giving them the New Testament economy in its place. 
Now the Galatians were wanting to go back to the old order of things, which was to be under the law again. If 
this new thing, which is called the faith, were a way of personal salvation, then we are forced to conclude that 
either Israel was not saved when they were under the law, or they were saved by keeping the law, for the faith 
did not come until the coming of Jesus into the world. This is why the position is taken in this study that the new 
order, called the faith, does not refer primarily to personal salvation but rather to a new working rule for the 
people of God. 


Now let us take up again the theme we introduced in Lesson 8: the possibility of the law continuing as an 
acceptable rule of faith and practice for the people of God. So far as the ordinances of “do’s” and “don’ts” are 
concerned, the situation was impossible for Israel; they simply could not keep them. But another possibility was 
suggested. It was that the law was modified by the sacrifices and by repentance and faith on the part of the 
Israelites to the extent they might have continued successfully under it as their rule of conduct. Remember that 
this is only suggested as a possibility. Perhaps we shall be able to arrive at a conclusion on it later. With this in 
view, let us now turn to some experiences of Israel in connection with their possessing the land of promise after 
they came out of Egypt. 


We are told in the Bible that Israel came to Kadesh Barnea on the Southern border of Canaan only a few 
months after they left the land of Egypt. Here they were faced with the issue of entering and possessing the land 
or not doing so. All the physical facts were against them as they sought to arrive at a decision. The enemy was 
too strong for them. On the other hand, God promised to go before them and make their way to prosper; but, 
God is a Spirit, and no mighty literal army appeared on the scene to help Israel. This being true, Israel must 
accept the promise of God by faith and walk by faith if they were to accept the present challenge and 
opportunity. Remember that they were already under the Mosaic code when they encountered this great 
challenge of faith at Kadesh Barnea. This is one reason why it was suggested as a possibility that the harshness 
of the law was modified so that Israel could have continued under it as a rule of conduct. 


To say that Israel could not at this time have entered the land by faith would be to deny the facts in the case. 
By faith Caleb and Joshua urged the people to enter the land under the hand of God. Since these men had this 
faith the others might have had it also. So it looks like a failure on their part that was not predetermined by the 
nature of the law which they were under. 


Another situation gives us some evidence on the other side of the issue. After Israel had entered into the 
land, God having commanded them not to make any alliances with their heathen neighbors, there came the 
Gibeonites to make a league with them. These Gibeonites represented themselves to Israel as having come from 
a far distant land, and they argued that since they were not the near neighbors of Israel they would not come 
under the command of God concerning making alliances with heathen nations. Israel was honestly deceived in 
the matter and made the alliance with the Gibeonites. These People remained in the land under the covenant 
which Israel made with them for many generations seducing the Israelites to idolatry. If Israel had thought it 
necessary, they could have asked the Lord about the league with the Gibeonites and escaped this snare. They did 
not think it necessary since they thought they could safely trust their own judgment in the matter. This incident 
is testimony to the end that Israel could not continue successfully under the Law of Moses, no matter how 
sincere their efforts might be. 


This leaves us with the question that if Israel could walk partly by faith under the law, why could they not go 
all the way in a faith economy and continue triumphantly as the church is destined to do? We shall look at this 
issue in Lesson Io. 


I. Christ Not Yet Formed in Them. 


My little children, of whom I travail in birth again until Christ be formed in 
you, I desire to be present with you now, and to change my voice; for I stand in 
doubt of you. 

Verses 19-20. 


The travail of Paul for his children was based on a condition mentioned in Lesson 8. They had begun in the 
New Testament faith. Now they were turning again to a rule of law in their church lives. The travail is the figure 
of the travail of a woman in birth. 


The travail was to continue until Christ should be formed in them. This presents to us the question of just 
what the real issue is in Galatians. We all know that the new birth is an instantaneous transaction completed 
once for all in a moment of time. The thing Paul speaks of is a process covering a period of time. Therefore it is 
not the new birth, or the matter of personal salvation. It is really the firm establishment of the New Testament 
faith among the brethren for which, Paul has travail. Having Christ formed in them is nothing more nor less 
than growth in grace and in the knowledge of Jesus Christ. 


The desire of Paul was that he might be with the brethren and that he might change his voice, for he was 
perplexed concerning them. There is no indication that he was questioning whether they had been saved in the 
first place. He seems definitely to take this for granted. His worry and perplexity had to do with the conduct of 
the brethren in church capacity. It might be an easier way out of the situation simply to say the Galatians were 
not saved. To prove such a position however would be a difficult thing to do from the various statements and 
situations that are presented throughout the book. 


II. The Allegory. 


Tell me, ye that desire to be under the law, do ye not hear the law? 


For it is written, that Abraham had two sons, the one by a bondmaid, the other by a 
freewoman. But he who was of the bondwoman was born after the flesh; but he of the freewoman 


was by promise. 
Verses 21-23. 


It is plainly indicated in verse twenty—one that the Galatians wished to be under the law. It is elsewhere 
stated that they were advocating circumcision, which was a precept of the law and was not brought over into the 
New Testament rule of conduct. They were also censured for keeping days, seasons, months, years, etc. The 
whole controversy is that Paul had set them free from a rule of law; now they were seeking to return to such a 
rule of law. 


The allegory which we now take up was spoken in connection with their desire to abandon the rule of grace 
which had been taught them and to return to the law rule which had prevailed in Israel since ancient times. 


The historical record of the allegory is that God had promised Abraham a son to carry out the line through 
which the promised seed should come. After Abraham had waited until Sarah, his legitimate wife, was too old 
to have a son, he took the Egyptian bondsmaid, Hagar, as his wife. Ishmael was born of this illegitimate 
marriage. Abraham besought God to accept Ishmael as the son to preserve the seed of Abraham. God refused 
and He renewed the promise of the legitimate son. Isaac was later born of Sarah in her old age and he was 
revealed as the son of the promise. Later, Ishmael mocked Isaac at the ceremony of his weaning. God then 
commanded Abraham to cast out Hagar and Ishmael from the home stating that Ishmael should not inherit the 
promise along with Isaac. 


III. Application of the Allegory. 


Which things are an allegory: for these are the two covenants; the one from the 
mount Sinai, which gendereth to bondage, which is Agar. For this Agar is mount 
Sinai in Arabia, and answereth to Jerusalem which now is, and is in bondage with 
her children. 


But Jerusalem which is above is free, which is the mother of us all. For it is 
written, Rejoice, thou barren that bearest not; break forth and cry, thou that 
travailest not: for the desolate hath many more children than she which hath an 
husband. 

Verses 24-27. 

As Paul makes application of the allegory of Ishmael and Hagar on the one hand and Isaac and Sarah on the 
other, he plainly indicates that Hagar is the law covenant given on Mt. Sinai by Moses to Israel. Ishmael 
represents the Israelites who were under this Law covenant. He says this Law covenant genders to bondage, and 
the Jerusalem of Paul’s day was in bondage with her children simply because they were under the law covenant. 
If this means they were not saved and could not be saved, then no Israelite was saved while they were under the 
law, for they were all under it. 

Sarah represents the new covenant which Jesus established with the church. Isaac represents the people who 
live under the new covenant. Isaac came and received the inheritance by promise, and not by keeping of law on 
his own part or on the part of his parents. The application is that we receive the New Testament inheritance by 
promise and not by keeping the law; by receiving New Testament promises by faith. 

Paul quotes from Isaiah 54:1 where the barren woman is admonished to rejoice. It is strange that she should 
rejoice when the unmarried woman has many more children than she herself has. The context tells us she should 
rejoice in her barrenness because her children are to be born later. Sarah late in life rejoiced over the birth of 


Isaac. The Jews should have rejoiced at the birth of the new covenant which John proclaimed and Jesus 
established. 


IV. Children of the Free Woman. 


Now Wwe, brethren, as Isaac was, are the children of promise. But as then he that was 
born after the flesh persecuted him that was born after the Spirit, even so it is now. 
Nevertheless what saith the scripture? Cast out the bondwoman and her son: for the 
son of the bondwoman shall not be heir with the son of the free woman. So then, 
brethren, we are not children of the bondwoman, but of the free. 

Verses 28-31. 

Among the Galatians the fleshly son was persecuting the son of the free woman in their desire to forsake the 
rule of grace to return to the rule of law. The casting out of the bondwoman and her son is simply the 
abandoning of the law as a rule of faith and practice and the claiming of the inheritance by faith as opposed to 
law. It surely ought to be evident by now that the children of the freewoman are those who walk in the church 
rule. 


Test Questions 

1. Why did Paul travail for the brethren? 2. What is meant by “Christ formed in them?” 3. What did the 
Galatians wish to do? 4. Why was the allegory spoken? 5. What covenant does Ishmael represent? 6. Why 
should the barren woman rejoice? 7. How does the fleshly son persecute the spiritual son? 8. Who are the 


children of the free woman? 


Lesson 10 
RIGHTEOUSNESS--RESULT OF FAITH 
Galatians 5:1-15 


Introduction. 


The introductory discussion in Lesson 9 left us with a question which will be restated: Since the church is to 
continue successfully to the end of the age under the walk “in faith” why could Israel not continue successfully 
under the law whose rule was modified by faith? 


If anyone is disposed to deny that there was any faith in the walk of Israel under the law, let him turn to the 
eleventh chapter of Hebrews and read there of the many things Israelites accomplished by faith while they were 
under the Mosaic code. Israel was operating strictly under the law when the walls of Jericho fell down by their 
actions of faith. It seems we must freely admit there was faith mixed with their walk under the law. This 
admission only thrusts before us again the fundamental question of why Israel failed under a mixture of law and 
faith, whereas the church is to succeed under the New Testament faith. 


We can save face by simply saying it was the doing away with the law part of Israel’s covenant that made it 
possible for them to succeed under the New Testament economy and dismissing the whole question from our 
minds. But this would solve no problems. We would miss the point towards which all these introductions have 
been driving. It is freely admitted that, so far as the writer is concerned, we are treading in rather deep water. 
However, let us see if we can begin to get out. 


It may be necessary to cut a few corners to keep from losing ourselves again, but let us cut them and seek to 
arrive at the fundamental issue. We are told at Hebrews 9:13 that some of the ceremonies of the law sanctified to 
the purifying of the flesh. Why should there be a special effort to purify the flesh? The answer is that material 
promises were made to Israel for their keeping of the law. That is, if they would obey God in all things, they 
should go in and possess a literally good land flowing with milk and honey. Israel never possessed the land in 
this sense. Why? Simply because it was dependent on their purifying the flesh, and this they could not 
accomplish. Let us illustrate the point with a concrete example. When David became king over all Israel and 
God gave him rest from all his enemies round about, Israel came as near to embracing the land flowing with 
milk and honey as they ever did in their history. What was the result? When the flesh of David had rest from 
war it used its freedom to go out and commit adultery and murder. This ought to teach us what Paul meant when 
he said that no good thing dwelt in his flesh. 


The law was aimed at the taming of the flesh so that it might receive and govern a material inheritance. But 
the flesh cannot be tamed except in death and resurrection. Here is where Romans 8:3 applies when it speaks of 
what the law could not do in that it was weak through the flesh. The verse tells us that Christ then came and 
condemned the whole system of Israel or anyone else attempting to attain to a material inheritance in this 
present world. These things being true, the Pentecostals of today, and some of them wearing the name of 
Baptist, are simply attempting what the whole experience of Israel under the law proved to be utterly 
impossible. It is the subduing and purifying of the flesh so that it might be brought into the kingdom of God and 
receive its predestined inheritance there. The flesh will not come into its inheritance until the resurrection of the 
body and the subduing of the earth under Christ. 


When Jesus was in the world, He exercised a righteous lordship over His own flesh. He was the only man 
who ever did so. As a result God gave Him lordship over the creation. He used this lordship over the creation in 
all His miracles. He gave it by measure on the occasion to His disciples when He empowered them to perform 
miracles. The disciples then came to Jesus angrily wanting Him to allow them to call down fire from heaven and 
burn up the Samaritans who had rejected the gospel when Jesus preached it to them. This ought to answer the 
question of why the law failed. It attempted the noble experiment of purifying the flesh of Israel so they could 
claim and rule a good inheritance in the present sin-cursed world. They proved it cannot be done. 

We have spoken of the law rule in Israel as a noble experiment. It is not necessary that we should believe 
God thought the law rule would work nor that He was surprised that the law dispensation failed. But it is 
suggested that His justice demanded that He prove the point to the intelligent beings of the universe. 


I. Fallen from Grace. 
Stand fast therefore in the liberty wherewith Christ hath made us 
free, and be not entangled again with the yoke of bondage. 
Behold, J Paul say unto you, that if ye be circumcised, Christ shall profit 
you nothing. 


For I testify again to every man that is circumcised, that he is a debtor to do 
the whole law. Christ is become of no effect unto you, whosoever of you are justified 
by the law; ye are fallen from grace 

Verses 1-4. 

The brethren are reminded that they have been made free. They are then admonished to stand in this freedom 
and not to be again entangled with a yoke of bondage. This yoke was the law under which they had formerly 
lived their religious lives. 

He states that Christ would not profit a man who was circumcised. He proves the point by saying the 
circumcised man had bound himself under all the law. Christ had come to free Israel from the law. Now if a 
man bound himself again under the law by circumcision, Christ could not logically profit him at all. 

It is necessary only to read the whole argument to know what is meant by fallen from grace” in verse four. 
It is an abominable thing to take an expression like this out of its setting and interpret it to mean the loss of 
personal salvation. What he actually says is that if they are justified by law, they have missed the plan of grace 
entirely. It does not apply to personal salvation in the first place, but rather to justification of the people of God 
as to their own works. 


II. The Working of Faith. 


For we through the Spirit wait for the hope of righteousness by faith. For in Jesus 
Christ neither circumcision availeth any thing, nor uncircumcision; but faith 
which worketh by love. 

Verses 5-6. 

The law was aimed at making the flesh righteous. This plan having failed and the grace plan having 
supplanted it, under the plan of grace we hope for righteousness of the flesh to come later. In this condition we 
are instigated by the Spirit and sustained by faith. 

Circumcision was given to Abraham as the sign of the covenant. It perhaps signified that the flesh of Israel 
must be purified before they could come into their own full inheritance. To Israel under the law, circumcision 
expressed the goal of the law the purifying of the flesh so that it could come into the inheritance. The difference 
between circumcision and baptism is that circumcision typically purified the flesh; baptism typically puts it to 
death in the sense of ignoring and denying it. 


III. The Inconsistency of Circumcision. 

Ye did run well; who did hinder you that ye should not obey the truth? This 
persuasion cometh not of him that calleth you. A little leaven leaveneth the whole 
lump. 

J have confidence in you through the Lord, that ye will be none otherwise 
minded: but he that troubleth you shall bear his judgment, whosoever he be. And J, 
brethren, if I yet preach circumcision, why do I yet suffer persecution? then is the 
offence of the cross ceased. I would they were even cut off which trouble you. 

Verses 7-12. 


The apostles had called the Galatians through the New Testament gospel. They had also been called by the 
Holy Spirit. Probably the reference is to whatever preacher had taught them the gospel at first. They had been 
called into this new order wherein they walked by faith motivated by love. 


Leaven is yeast placed in dough to make bread rise. If the dough is left with the leaven in it, the leaven 
grows and multiplies very rapidly. The warning is that false doctrine and practice does the same thing in the 
church. Perhaps having a few members believing in circumcision was a small thing within itself, but such errors 
always grow and multiply when once admitted into the church. 

The one who was troubling the Galatians with the circumcision doctrine would bear the judgment thereof. 
He was a church wrecker and perverter. He laid the foundation for error in all future generations. In this he 
became indirectly responsible for the deception of people in all succeeding generations. This man will see the 
terrible fruits of his works when he stands before the judgment seat of Christ. 

Verse II seems to present a theoretical case. If Paul preaches circumcision, then he would not be persecuted 
for advocating circumcision. In such an instance he would not suffer reproach because of the cross. It seems the 
faithful always have suffered reproach for preaching the cross, and that such reproach is inevitable to a faithful 
ministry of the gospel. It seems we are predetermined to reproach if we stand true to the cross. 


IV. The Nature of Our Freedom. 


For, brethren, pe have been called unto liberty; only use not liberty for an 
occasion to the flesh, but by love serve one another. For all the law is fulfilled in one 
word, even in this; Thou shalt love thy neighbour as thyself. But if ye bite and 
devour one another, take heed that ye be not consumed one of another. 

Verses 13-15. 


The brethren had been called to freedom, but not that kind of freedom that gives an occasion to the flesh. 
That is, our freedom does not make way for us to indulge the sins of the flesh. Elsewhere Paul says that in his 
deliverance from the Law of Moses he did not become an outlaw, but he became in law to Christ. Here he says 
that in this freedom, through love, we serve one another. 


All law is fulfilled in the one proposition: “Thou shalt love thy neighbor as thyself.” This means that real 
Christian love compensates for our failure to keep the multitude of precepts of the Mosaic code, or any other 
code of laws. However, this love impels us to do by faith the things taught in the New Testament, just as Paul 
was trying mightily to induce the Galatians to do. In other words, it is Baptist love that fulfils every law. 


The result of abandoning love is that the brethren will be devoured by one another. Any time we abandon 
the forbearing of one another in love and begin to apply a standard of law to our brethren we are headed for 
spiritual destruction, for this is a rule our brethren can and will turn back on us. The accusations are endless that 
we can bring against one another if we set up a standard of fleshly perfection among ourselves. Israel failed in a 
system like this and we are no better than they as to the contents of our flesh. 

Test Questions 

1. From what yoke of bondage had the brethren been freed? 

2. Why could Christ not profit a circumcised man? 

3. What does “fallen from grace” mean? 

4. What righteousness is meant in verse five? 

5. What did circumcision mean to Abraham, and to Israel? 

6. What rule works today in the place of circumcision? 

7. What does the parable of the leaven mean? 

8. What judgment would the troubler bear? 

9. How would preaching of circumcision destroy the offence of the cross? 

10. To what kind of freedom were they called? 

11. In what one word is all the law fulfilled? 


12. What is the result of abandoning love? 


Lesson 11 
THE TWO NATURES CONTRASTED 
Galatians 5:16-26 


Introduction. 


The law failed in its attempt to purify the flesh of Israel, to make them worthy and capable of claiming and 
administering a good material inheritance, because the flesh of man is in the kingdom of the Devil along with 
the earth and all of its inhabitants. It must remain so until it is released by death or until Christ comes to take 
over the lordship of the earth and the flesh of man. There is considerable evidence that Jesus offered to do this, 
in some measure at least, at His first coming into the world; but, Israel refused the terms of His offer to them 
and things did not turn out in this way. So let us not go further into the matter at present. 


Our task for this lesson is to show the fundamental reason why the new covenant is better than the law 
covenant as is stated at Hebrews 11:40. Let us once again point out that the Law of Moses attempted to purify 
the flesh of Israel and that since our own flesh is exactly like the flesh of Israel it can no more by purified by 
keeping of a law than could the flesh of Israel. This latter suggestion is what many do not seem willing to freely 
admit. What, then is New Testament righteousness? This is the question answered by this lesson. 


Some insist, in the face of the evidence to the contrary, that New Testament righteousness consists at least 
partly in a strict disciplining of the flesh. We hear spectacular sermons on the sins of gum chewing, Coca Cola 
drinking, and smoking with the implication that we are falling far short of the glory of God when we allow such 
things in our lives. Such would have been fine sermons to preach to Israel under the law, but do they fit the New 
Testament situation? We shall attempt to show why they do not. 


Since there is no good in the flesh and its work, Jesus came and instituted a system wherein the flesh is to be 
ignored. This statement means exactly what it says: there is no present way to cope successfully with the flesh 
but to ignore it with its lusts. The idea of holding Adam down with our heel on his neck is just as fleshly as not 
attempting to subdue him. For our effort to subdue him as a positive thing is in the realm of the flesh too. If we 
think we have subdued Adam we will boast of it in a fleshly way. Related to this is the idea that by a superior 
righteousness attained through the disciplining of the flesh we will attain to a superior knowledge of the 
Scriptures. Why seek a goal like this? Simply to give us a superiority over our fellows so that we may glory in 
our attainments in a fleshly way. Christians who are following this route are doing nothing at all but walking in 
the footsteps of the ascetics of the middle ages. 


We seem to be having trouble getting off the subject of what New Testament righteousness is not and 
getting around to the subject of what it is. It is briefly stated when we do get to it. New Testament righteousness 
is nothing in the world but believing and doing what the New Testament teaches. There are infinite details that 
can be added to this proposition, but the proposition will stand unshakeable when all the details have been 
added. This righteousness has very little of the mysticism about it which many people try to read into the 
situation. It is not seeing visions, conversing with angels, performing miracles, etc. 


Reduced to practical terms, New Testament righteousness is accepting the Bible as the Word of God, 
believing and teaching salvation by grace, the security of the saved, the reality and continuity of the church, the 
millennial coming of Christ, Heaven and hell, the New Testament as the all sufficient rule of faith and practice, 
and related to this latter, attempting to find the harmony of Scripture teachings as opposed to twisting the 
Scriptures to bolster preconceived theories. There are many details which could be added to this list, of course. 
This is a general statement of the positive side of New Testament righteousness. 


The negative side of it is this: If a preacher is telling the truth of God, he is not lying about the size of the 
fish he caught. If a Christian spends his available money to forward the cause of Christ, he does not have any 
left to buy liquor. If he is boasting of the virtues and works of Christ, he is diverted from boasting of his own 
Pharisaic righteousness. If his heart is set on carrying the gospel to the ends of the earth, he does not think of 
bragging about the size of the church house he has built. If the minister is busy illustrating the love of God in 
the hearts of his membership, he is not occupied with suggesting sins to commit by preaching “muck raking” 
sermons. 


I. The Conflict of the Two Natures. 


This I say then, Walk in the Spirit, and ye shall not fulfil the lust of the flesh. 
For the flesh lusteth against the Spirit, and the Spirit against the flesh: and these 
are contrary the one to the other: so that ye cannot do the things that ye would. 
But if ye be led of the Spirit, ye are not under the law. 
Verses 16-18. 

We have the promise that if we will walk in the Spirit we will not fulfill the lusts of the flesh. As a practical 
rule, walking in the Spirit is nothing but believing and doing the things the Spirit has revealed in the Scriptures. 
Seeking superior light and new revelations by a disciplining of the flesh is within itself as fleshly as a thing 
could possibly be. Colossians 2:18 says the person who does these things “is vainly puffed up by his fleshly 
mind.” 

The flesh and the Spirit lust, strive, against each other. Each one seeks to control the mind, where decisions 
are made. If the mind gives heed to spiritual things, fleshly things are ignored. This is the only way the deeds of 
the flesh can be mortified. Verse 17 says in substance that the Spirit and flesh are dead set against one another. 
There is no agreement nor compromise between them. Therefore no good can be made of the flesh. 


We can be freed from law by being led by the Spirit. 
II. The Works of the Flesh. 


Now the works of the flesh are manifest, which are these; Adultery, 
fornication, uncleanness, lasciviousness, Idolatry, witchcraft, hatred, variance, 
emulations, wrath, strife, seditions, heresies, Envyings, murders, drunkenness, 
revellings, and such like: of the which I tell you before, as I have also told you 
in time past, that they which do such things shall not inherit the kingdom of God. 

Verse 19-21. 

Fifteen works of the flesh are named in the text. They are all bad. Some of them are of a religious nature and 
some of them of a moral nature. This reminds us again that the Bible teaches that moral decay comes as the 
result of religious apostasy; religious apostasy does not come as the result of moral decay. 

No other kind of works are possible to the flesh because the flesh of man is as much in the kingdom of the 
Devil as is the cursed earth and its other inhabitants. Here it is simply a matter of whether we will admit the 
Devil is the god of the world or not. Christ rescues the spirit of man from the realm of the Devil in the new 
birth; the body, with its fleshly nature, will not be delivered until death, or more properly the resurrection, or the 
coming of Christ. 

According to Romans 14:17, the kingdom of God is not food and drink or any other material thing, but it is 
righteousness, peace, and joy in the Holy Spirit. Only those who walk in the Spirit receive these blessings. There 
is no hint of falling from grace in this situation. 


III. The Truth of the Spirit. 


But the fruit of the Spirit is love, joy, peace, longsuffering, gentleness, goodness, 
faith, Meekness, temperance: against such there is no law. 
Verses 22-23. 


Paul gives a list of the fruits of the Spirit, not the works of the Spirit. The works of the Spirit are such things 
as Scriptural baptism, preaching the gospel to the lost, and upholding all of Scripture truth. The fruits of such 
works are the nine listed in the text. These fruits come automatically from the doing of the works of the Spirit. 
The fruits of the Spirit are not attained by working ourselves into a fleshly frenzy as the Pentecostals do. 


Why there is no law against the fruits of the Spirit may be answered by saying they come from God and are 
not worked up by man. Perhaps we shall go more into this subject in the next lesson. 


IV. The Flesh Crucified. 


And they that are Christ’s have crucified the flesh with the affections and lusts. 


If we live in the Spirit, let us also walk in the Spirit. Let us not be desirous 
of vain glory, provoking one another, envying one another. 
Verses 24-26. 


Of course the New Testament speaks about crucifying and mortifying the flesh and its works. However, a 
close scrutiny of the Scriptures where such is mentioned will not reveal that this crucifying of the flesh is a 
positive, aggressive work on the part of the individual. Verse twenty-four of our lesson either means sinless 
perfection, or near sinless perfection, or it does not. The great commentary on it is Romans 6:6, where the 
crucifying of the old man, the fleshly man, is intimately connected with baptism. It intimates that this crucifying 
is not a thing in progress, but rather a fact already accomplished. It was crucified by the declaration made and 
pictured in baptism and in the position and relationship into which baptism brought the Romans. They had 
crucified the old man simply by leaving their old manner of life and coming into the church where spiritual 
works are done, and the flesh is crucified by being ignored. 


If we live scripturally in the church we automatically live in the Spirit, for the church is the body which the 
Spirit has prepared as the place, and the only place, of spiritual living. If we are in this realm and atmosphere it 
is only logical and fitting that we should walk or conduct ourselves in accordance with it. 


The Greek text of verse twenty-six says we are not to be vain-gloriers, accusing one another and envying 
one another. This reveals to us what vain-glorying is. Those who accuse and envy others do so in the effort to 
build up themselves in their own estimation and the estimation of others. There is no place in the New 
Testament order for self-righteousness, which is always a fleshly righteousness. 


Test Questions 
1. How can we escape fulfilling the lusts of the flesh? 


2. What is the lusting of the flesh and the Spirit against each other? 

3. How can we be freed from the law? 

4. Name the works of the flesh listed in the text? 

5. Is any other kind of works possible in the flesh? 

6. What is meant by inheriting the kingdom of God? 

7. Why does Paul say fruits of the Spirit instead of works of the Spirit? 
8. What are the fruits of the Spirit listed? 

9. Why is there no law against these? 

10. How do the ones of Christ crucify the flesh? 

II. What is meant by walking in the Spirit? 


12. What is vain-glorying? 


Lesson 12 
SUNDRY DUTIES AND WARNINGS 
Galatians 6:1-9 


Introduction. 


In continuation of our discussion of spiritual works, let us again point out that spirituality is not making a 
positive resolution to defeat our besetting sin as a positive project. Two very deceptive evils are sure to come 
from this course. One is that while we are carefully guarding our besetting sin, lust will simply break out in us 
from some other unguarded point. The other is that we will take fleshly pride in our victory over the flesh in 
stamping out our besetting sin if we really do stamp it out. There is usually a great amount of hypocrisy foisted 
off on ourselves and on others at this point. We will proclaim that we have won a victory over the flesh when 
really we have not. This is glorying in the flesh. 


It has been asserted previously that doing spiritual works is doing what the New Testament teaches. 
Fundamentally, it is no more and no less than this. But of course this is a very general and indefinite statement. 
Let us attempt to get down to details, using baptism as a convenient illustration. Circumcision was the sign and 
the seal of the covenant with Israel. It appears beyond a doubt that baptism is correspondingly the sign and the 
seal of the new covenant. The question then comes up: why and how is circumcision a fleshly ordinance, 
whereas baptism is a spiritual work? As to the rites and ceremonies no essential difference can be pointed out 
between them. 


Why then should we be so careful to observe Scriptural baptism and ignore circumcision? One answer is 
because Christ through the New Testament commands it. Perhaps this is as near as we shall get to the answer to 
the fundamental principle involved in this question. It does not completely cover the ground, however. 


Let us make our appeal to 1 Peter 3:18-21 and see if we can get any help on the fundamental subject of 
baptism. First, Christ died concerning sins, being put to death in the flesh, but made alive in the Spirit. Romans 
6:10 says that He died unto sin once, but in that He lives, He lives unto God. Both passages connect this 
experience of Christ with the baptism of the believer. The implication then is that it is the baptized believer, and 
he alone, who has entered into the experience of Christ in death and resurrection. 


Second, Peter goes on to speak of Noah’s being saved through water. In a sense, the ark saved Noah all the 
way through the water of the flood. But more likely a different thing is meant. Through the destroying agency of 
the flood waters, all the ungodly flesh about Noah was destroyed so that these fleshly people would not be 
present to seduce Noah and his family to idolatry and the other sins of the flesh. This is how Noah was saved 
through the flood waters. He was not saved by water in the sense of the new birth, but he was saved in the sense 
of a separated life to God. 


Peter goes on from this point to say the like figure where-unto baptism doth also now save us. Most Baptists 
believe that Noah and the flood are the realities in this situation and that baptism is the type or picture. The 
writer believes Noah and the flood constitute the figure according to the tenth chapter of I Corinthians, and 
baptism is the reality. 


Baptism does not save by literally washing dirt from the body. Nor does it save by the ceremonial cleansing 
of the flesh as circumcision did in Israel. This latter is what Peter means when he says, “not the putting away of 
the filth of the flesh.” 


He goes on to say it saves by the answering of Jesus Christ. We can readily see how doing what the New 
Testament teaches would give us a good conscience towards God in the matter of baptism. However, Hebrews 
9:9 tells us in substance that the Old Testament ordinances of Israel such as circumcision could not make them 
perfect as [pertaining to] the conscience. Therefore they did not have the good conscience Peter speaks of in 
connection with baptism. 

Then, when we put together Hebrews 9:14; I Peter 3:21-22 and John 16:7 we get the idea that when Jesus 
ascended into heaven, He then sent the Holy Spirit into the world to be the Comforter of the church. When one 
is baptized and comes into the church, where this Comforter operates, then the Comforter gives him the good 


conscience because he has done what the Word teaches. Israel did not have this Comforter, and this is why 
baptism gives a good conscience which circumcision could not give. 


I. The Law of Christ. 


Brethren, if a man be overtaken in a fault, pe which are spiritual, 
restore such an one in the spirit of meekness; considering thyself, 
lest thou also be tempted. 


Bear ye one another’s burdens, and so fulfil the law of Christ. 
Verses 1-2. 


Lesson 11 ended with the observation that if we live in the Spirit we should also walk in the Spirit. There is 
then the intimation that some of the Galatian brethren were using their Christian freedom for vain-glorying and 
accusing and envying their brethren. The New Testament everywhere teaches that such is not to be the case as it 
is utterly out of harmony with the spirit of the new covenant. 


If any brother is overtaken or apprehended in any fault or falling away from the truth, those who are 
spiritual are to restore such a one in the spirit of meekness. It is never right for a church to assume an attitude of 
self righteousness or of vengeance towards an erring brother. A wrong in the church can never be righted in this 
spirit. The New Testament generally teaches that the church is to repent for the sin that is brought into the 
church by an individual member almost as though every member had committed the sin. When the church does 
this it can deal with the member who is at fault in the spirit of meekness; otherwise it cannot do so. 


In dealing with the weakness of others we should look to ourselves lest we also come into temptation. Jesus 
said, “Judge not that ye be not judged. For with what measure ye mete, it shall be measured again to you.” This 
indicated that if we assume a superior attitude towards those who fall into sin, we ourselves will be subjected to 
greater temptation than the Lord would otherwise allow to come on us. 


We should bear one another’s burdens, thus fulfilling the law of Christ. Paul says in another place that 
though Christ was rich, for our sakes He became poor, that we through His poverty might be made rich. If 
Christ bore all things for us, then surely we can bear a few things for the sake of the brotherhood. 


II. Proving Our Works. 


For if a man think himself to be something, when he is nothing, he deceiveth 
himself. But let every man prove his own work, and then shall he have rejoicing in 
himself alone, and not in another. For every man shall bear his own burden. 

Verses 3-5. 


If anyone thinks himself to be something when he is nothing he deceives himself. No doubt this refers to 
those who hold themselves in a superior righteousness. Surely they deceive themselves, for they cover up their 
own faults and magnify those of others. This is the only way anyone can arrive at a conclusion of righteousness 
in self. 


Let every one test his own work with the idea of either approving or disapproving it. The test to which our 
works is to be subjected is the New Testament teachings. These are arrived at by an honest and earnest 
searching to see what the Scriptures teach and not by bending them to make them teach what we want to 
believe. When a man’s works are approved by the Scriptures, he does not need to throw down some other man 
so that he may stand higher than him. 


Verse five says every man shall bear his own burden; verse three says we are to bear one another’s burdens. 
There is no contradiction. We are to be willing to bear our own burden unless it becomes too heavy for us at 
some point. In this case, our brethren are most assuredly to help us bear it. Verse five is directed at those who 
are inclined to prey as parasites on the charity of the brethren. It is one thing to help a sick brother; it is 
something else to help one who is too lazy to work. 


III. Reaping What We Sow. 


Let him that is taught in the word communicate unto him that teacheth in 
all good things. Be not deceived; God is not mocked: for whatsoever a man soweth, 
that shall he also reap. For he that soweth to his flesh shall of the flesh reap 
corruption; but he that soweth to the Spirit shall of the Spirit reap life 
everlasting. 


And let us not be weary in well doing: for in due season we shall reap, if we 
faint not. 
Verses 6-9. 

The one being instructed in the Word is to share with the one instructing in all good things. This means no 
more and no less than that we should pay the one who preaches the Word of the Lord to us. If he is fully 
devoted to the ministry he has a full time job. He can no more minister properly in spiritual things while earning 
a living at secular work than could the priests in Israel when the people refused to bring the tithes for their 
support. 

There seems to be practically no limit to the application of the rule that whatever a man sows that shall he 
also reap. The principle here seems to be applied especially to the kind of harvest reaped rather than to the 
quantity of it. In another place, however, Paul says he that soweth bountifully shall reap bountifully, and he that 
soweth sparingly shall reap sparingly. 

Sowing to the flesh results in reaping corruption, which means destruction or destructible things. If a saved 
man sows to lay up treasures in the world, all his treasures will be destroyed in the judgement of the world in 
the last days. If the sinner sows to unbelief he will reap eternity in Hell. 


Sowing to the Spirit results in reaping everlasting life. This applies first to believing unto salvation. But 
everlasting life already exists for believers in the present world. Sowing to the Spirit contributes to the 
assurance and joy of this salvation. 


Test Questions 
1. What condition did Paul condemn in Lesson XI? 
2. How is an erring brother to be dwelt with? 
3. Whose burdens should we bear? 
4. How is the law of Christ fulfilled? 
5. How are we likely to deceive ourselves? 


6. With whom should we share our good things? 


7. How far can we apply the rule of sowing and reaping. 


Lesson 13 
GLORYING IN THE CROSS OF CHRIST 
Galatians 6:10-18 


Introduction. 


Let us devote this final introductory discussion to an effort to sum up again the philosophical and 
psychological principles on which these studies have been based. 


As soon as man fell under the complete ruin of sin God began to promise redemption in the seed of the 
woman. Every Old Testament character who believed this promise from the heart was saved when he so 
believed. This is to say he was saved on the basis of what Christ was going to do in the future. If we say 
Abraham was not actually saved until Christ came, we would have God dealing with a sinner in all His dealings 
with Abraham. Such a position is ridiculous. Men have always been saved in exactly the same way. 


There are some of God’s dealings with mankind which were not revealed or put into operation until the 
birth, life, death, resurrection and ascension of Jesus were actually accomplished. This is what makes the new 
covenant, which is the church covenant, radically different from the various covenants of the Old Testament era. 
It has been pointed out that the new covenant is set especially in contrast with the law covenant to Israel. The 
law covenant was based largely on works of the flesh. The new covenant is not based on any works of the flesh 
at all, for there is not good in the flesh. If the new covenant then were based in any measure on the works of the 
flesh, it must fail just as the law covenant failed. Jesus has promised that the church covenant will not fail to the 
end of the age. The thing we are getting to is the basis on which this unfailing church covenant is founded. 


Let us now note the philosophy of some steps already mentioned which make the church covenant sure and 
steadfast—and also different. 


God set the lordship of the earth in mankind in Adam. Both man and the earth were completely bound under 
the sin in the fall of Adam. If man and the earth are to be rescued from this bondage to sin, God must join 
himself to mankind as the only one able to break the bondage. Thus the virgin birth was a necessity of the 
situation, and it was accomplished in the birth of Jesus of the virgin Mary. 


A sinless life was demanded of anyone who would become a substitute for the sins of man. Jesus 
accomplished this sinless life in the sight of the intelligences of the universe making Himself worthy as the 
sacrifice for sin. 


He who was both God and a perfect man then went willingly to the cross. Having done all works of man 
that were well pleasing to the Father. He now fulfilled the last demand of the law of God in His death. 


Because He was perfectly righteous in all His works and character, it was not right that He should be held in 
death. Therefore, the Holy Spirit made Him alive from the dead to live for evermore. 


Having given a sure testimony of His resurrection to His disciples, He then ascended into Heaven as the 
glorified Son of man. He was perfectly worthy to ascend in triumph and to sit at the right hand of the Most High 
God. 


Because of all these victories that had been accomplished by Him and in Him, the Father gave it unto His 
hands to deal with His church of saved people, separate it from the world through their declaration in baptism, 
and govern it on spiritual principles as opposed to the fleshly ordinances that governed Israel. He being the 
Head and Lawgiver of the church, it has a perfect Head and perfect laws. The members have the same no-good 
flesh that man has had since the fall, but in church capacity they work under a perfect rule. Therefore, the Holy 
Spirit can come to abide in the church and comfort and instruct it. The flesh is ignored and the church observes 
the rules of Christ because they believe His rules are good, this belief ever being helped by the guiding Spirit. 


If the student sees these things he will have a strong inducement to stop trying to change the Scriptures. 
Instead, he will have a stronger incentive to seek to know what they teach and to believe and do them. If he does 
not see these things, then he will more likely go on trying to put himself and others under a code of fleshly 
ordinance, as some teachers among the Galatians were attempting to do. No one who really sees the working 


principles of the New Testament church will attempt to place the church under a circumcision law, a tithing law, 
a sabbath law, or anything else that the New Testament brands as a fleshly ordinance. 


I. Doing Good to All. 


As we have therefore opportunity, let us do good unto all men, especially unto 
them who are of the household of faith. 


Ye see how large a letter I have written unto you with mine own hand. 
Verses 10-11. 


The admonition to do good to all is connected with the teaching on sowing and reaping. We are told that in 
due season we shall reap if we faint not. As the result of this principle, we are told to do good in all. The 
implication then is that we shall reap the suitable harvest from doing good to all. This is also taught to be sowing 
to the Spirit. 


Especially are we to do good to those that are of the household of faith. The Greek calls it “the faith,” 
indicating it is church saints who are called the household of faith. We should do good to them because they are 
engaged in the same cause with ourselves. Furthermore, they are a special people to God above anyone else on 
earth. Thus, they are worthy of special favor on our part. 


Paul calls on the brethren to behold with what great letters he has written to them with his own hand. It has 
been said that he was almost blind and that he wrote in large letters because of his poor eyesight. This seems to 
be the logical conclusion concerning the matter. Usually someone else did Paul’s writing for Him. In the Greek 
text most of the epistles of Paul end with a superscription which tells who actually did the writing, such as 
Timothy, Luke, and Tychicus. A number of them state that the superscription, or closing, of the letter is in the 
hand of Paul himself. 


II. The Motive for Circumcision. 


As many as desire to make a fair shew in the flesh, they constrain you to be 
circumcised; only lest they should suffer persecution for the cross of Christ. For 
neither they themselves who are circumcised keep the law; but desire to have you 
circumcised, that they may glory in your flesh. 

Verses 12-13. 


It is stated that all those who wished to make a good show in the flesh required circumcision. This can be 
nothing but the attempt to set up a standard of legal righteousness in the church. 


Paul says they set up this rule of circumcision so that they should not be persecuted for the sake of the cross 
of Christ. However, the word used here for persecuted primarily means to pursue, and it seems more likely what 
Paul means to say is they follow circumcision so they will not be obliged to follow the rule of the cross of 
Christ. It is the same old story of wanting to walk by law rather than by the rule of faith. 


Those who observed the law of circumcision did not keep the entire law. In another place Paul says the one 
who is circumcised is obligated to keep all the law. There is no such thing as a partial keeping of law and being 
accepted of God on this half-way basis. It is either keep it or fail entirely. If those who believe in saving 
themselves and keeping themselves saved by works could see this truth they would not have much confidence 
in their plan of salvation. 


Glorying and boasting are the same in the original text. Therefore, the circumcisers simply wanted to boast 
of their own “good work” in forcing other people to observe circumcision. It is just like boasting of how much 
money our church has raised or how many members have been taken in regardless of how these goals were 
accomplished. 


III. The Goal of Paul. 


But God forbid that I should glory, save in the cross of our Lord Jesus Christ, by 
whom the world is crucified unto me, and J unto the world. For in Christ Jesus 
neither circumcision availeth any thing, nor uncircumcision, but a new creature. 

Verses 14-15. 

Paul would not glory or boast in anything except the cross of Christ. Whether or not we can understand the 
details the whole New Testament is built on the foundation of the cross. This is equivalent to saying the church 
is built on the principle of the cross as opposed to Israel’s religious economy being built on the Law of Moses. 
Paul would glory in the whole new system, which gives the people of God a successful working plan. 

Paul had the world crucified to himself in that he gave up the ways of the world—especially in a religious 
sense. That is, he did not want any more of a worldly religion, which was what he had when he was under the 
Law of Moses. In his being crucified to the world, he was set in direct opposition to the world in his religious 
philosophy, being the New Testament church philosophy. 

The new creature, or new creation, is simply that man who has risen to walk in newness of life in baptism 
(Romans 6:4). This newness of life does not refer to the new birth, but to the new rule of life in the church. 


IV. The Peace of Christ. 


And as many as walk according to this rule, peace be on them, and mercy, and upon 
the Israel of God. From henceforth let no man trouble me: for J bear in my body the 
marks of the Lord Jesus. Brethren, the grace of our Lord Jesus Christ be with your 
spirit. Amen. 

Verses 16-18. 

The rule mentioned in verse sixteen is the same as that in verse fifteen. Those who walk by this rule have 
peace and mercy unknown to worldly religions based on self-righteous legalisms. 

The Israel of God is spiritual Israel. It is not all the saved; it is the church of Jesus Christ, using church in the 
institutional sense. 

Paul bore the marks of Jesus in his body. Perhaps these were scars he had received in his fight for a rule of 
grace as opposed to one of law. Will anyone deny this was the cause of most of his scars? It could be that he 
means his life was conformed to the rule of Jesus. 

There is a rare usage of the word “spirit” in verse eighteen. There is one spirit possessed by a number of 
people. This can be nothing but the spirit that pervades a true church as such. A church has a personality the 
same as an individual does. It is not difficult to distinguish between a Baptist church and false church. The true 
church has the very personality of Christ. The grace of Christ will be with the spirit, or the very personality, of 
the church. 


Test Questions 

1. Why should we do good to all? 2. How did Paul write this letter? 3. Why did some require circumcision? 
4. What was their attitude towards the cross? 5. Did the circumcised keep the law? 6. What is glorying in the 
flesh? 7. What is glorying in the cross? 8. What is meant by the world being crucified to Paul and he to the 
World? 9. What is the new creature, as opposed to circumcision? 10. What marks did Paul bear in his body? 11. 


What spirit is meant in verse eighteen? 


